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EPIGRAPH

In the Name of God, the Compassionate, the Merciful,
Praise be to God; Lord of all Worlds.
The Compassionate, the Merciful.
Master of the Day of Judgement.
You [alone] we worship, and You [alone] we ask for help.

Guide us to the straight path,

The path of those whom You have bestowed Your grace, not [the path]
of those against whom there is wrath, nor of those who are astray.

Amen

(Al-Fatihah, 1:1-7)

... But those who believe love God more ardently ...

(Al-Bagarah, 2:165)
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ABOUT THE AUTHOR

H.R.H. Prince Ghazi bin Muhammad bin Talal (born in Amman on the
15" of October 1966) is the nephew of the late King Al-Hussein bin Talal
of Jordan. He received his BA from Princeton University in 1988 Summa
cum laude; his first PhD from Cambridge University, U.K., in 1993, and
his second PhD from Al-Azhar University in Cairo 2010.

Prince Ghazi has held many official positions in Jordan including: Cul-
tural Secretary to H.M. King Hussein; Advisor for Tribal Affairs to H.M.
King Hussein; Personal Envoy of and Special Advisor to H.M. King Ab-
dullah II, and Chief Advisor for Religious and Cultural Affairs to H.M.
King Abdullah II. He has also served as Regent of the Hashemite Kingdom
of Jordan. In 1996 Prince Ghazi founded the A/-Balqa Applied University,
and in 2008 he founded the World Islamic Sciences and Education Univer-
sity. In 1997 he founded the National Park of the Site of the Baptism of
Jesus Christ ¥59, and in 2001 he established the Great Tafsir Project
(www.Altafsir.com), the largest online project for exegesis of the Holy
Qur’an. Prince Ghazi is also Chairman of the Board of Trustees of The
Royal Aal al-Bayt Institute for Islamic Thought; he was the author of the
historical Open Letter ‘A Common Word Between Us and You’ in 2007,
and the author of the World Interfaith Harmony Week United Nations Gen-
eral Assembly Resolution in October 2010.

Prince Ghazi has received a number of decorations and awards from
Jordan and other countries. He is also (part-time) a Professor in Islamic
Philosophy and has authored a number of works, including True Islam and
the Islamic Consensus on the Message of Amman, of which the late Sheikh
al-Azhar, Professor Muhammad Sayyid Tantawi wrote:

‘[It is] the best resource for all those who wish to travel
along the straight path in their words and in their actions,
and in their spiritual and religious life’.

Prince Ghazi is married to Princess Areej (née Areej Omar bin Abdul-
Munim al-Zawawi of Oman), and they have three children: Princess Tas-
neem, Prince Abdullah and Princess Jennah.

Love in the Holy Qur’an is a translation of his Al-Azhar University
PhD. In the first year after its publication in Arabic it was downloaded
over 485,000 times on the internet and went through four different printed
editions.
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REVIEWS OF THE ARABIC EDITION

Leading Islamic Scholars said the following about Love in the Holy
Qur’an (in its original Arabic):

‘An outstanding work, worthy of praise and esteem for its method, its
content and its language.’

H.E. Imam Prof. Dr. Ahmad Muhammad al-Tayyib,

Grand Sheikh of al-Azhar and Supervisor of the thesis at

al-Azhar University

“The word ‘hubb’ (‘love’) is composed of two letters: the pronunciation
of the ‘A’ evokes expansion, and the enunciation of the ‘b’ evokes union.
After the heart has become attached to the beloved and encompassed him
(or her) according to its knowledge of him (or her), it grows like a sheaf of
goodness which God multiplies for whom He wills. What a magnificent
thing it is when love is constant and undying, and enduring without end...
Love is the way in the Qur’an in which man is connected to his Creator,
and none of the Pillars of Islam reach God save by way of the heart, as the
Messenger of God 4 said:

“Indeed, in the body is a morsel which, if it is sound the whole
body is sound, and if it is corrupt the whole body is corrupt.”

And if the heart is the locus of God Almighty’s manifestations, then
love is the light which shines forth from this heart.

[This] study of love in the Qur’an has gathered together all the many
pearls of the meanings of love and strung them on the cord of [the author’s]
own love, making them into a most precious necklace, resplendent with
beauty, which takes deep root in the heart, inspires the mind, and moves
the soul. We see in this study breadth and power of knowledge, the love
and humility of the author, lofty insight, beautiful language, perfect style,
and fine rhetoric. May these efforts be blessed and recompensed with abun-
dant goodness, and may God benefit humanity by it; and may my Lord
shower His favours upon [the author], manifestly and secretly.’

H.E. Sheikh Prof. Dr. Ahmad Badr al-Din Hassoun,
Grand Mufti and Chief of the High Council for Ifta’,
Syrian Arab Republic

‘Love is the essential branch of the mercy with which God began His
Book, and it is the connection between the Creator and His creation, and
between parents and children in human relations and also in the animal

X



REVIEWS OF THE ARABIC EDITION

world, and in all beings. Love in the Holy Qur’an is the name of a beautiful

and marvellous study by our beloved Prince Ghazi bin Muhammad, may

God reward him well, in which he has shown what the world should un-

derstand when it hears the Qur’an. He has produced a fine and worthy
work, and we ask God to benefit the world by its means—Amen!’

H.E. Sheikh Prof. Dr. Ali Gomaa,

Grand Mufti of Egypt

‘A book which plunges into the depths of the truth and retrieves its
hidden pearl; for it presents to people what they did not understand about
the sanctity of love and its place in the Qur’an .... [The author] has pro-
duced in this work something which no one has ever done before; and why
not, for it is not unusual to find a thing at its source, and fine pearls are
only found in plentiful seas. It is enough that [this book] has raised love to
the highest virtue, and sanctified it from being sullied with any kind of
baseness; and this is a virtue which anyone who reads this book, and studies
it well, will recognize in the author.’

H.E. Sheikh Ahmad bin Hamad al-Khalili,
Grand Mufti of the Sultanate of Oman

‘Love in the Holy Qur’an ... is a timely work given the circumstances
in which the Islamic community currently finds itself. It is an unprece-
dented work which promises to promote love among the members of indi-
vidual communities on the one hand, and among different communities on
the other.... This work is the result of a sound understanding of love in the
Holy Qur’an and the presence of love in the heart of its author, who has
been able to present Qur’anic verses and prophetic Hadiths which reveal
the secret of God’s love for man and man’s love for God and his neighbour.
All this has come from a sound heart which loves humanity. Everyone
should read this book, in order to learn about love in the Qur’an, and to
witness the love which pervades the work.’

H.E. Sheikh Mustafa Ceric,
Chief Scholar and Grand Mufti, Bosnia-Herzegovina

‘This is a work of a mystical and philosophical bent, which I found to
contain many beautiful concepts which the author—God keep him—de-
rived by gathering [Qur’anic] verses in a way which has perhaps never
been done before, but which does not contradict the principles of Islamic
doctrine.’

H.E. Sheikh Prof. Dr. Nuh Ali Salman al-Qudah
Grand Mutfti of the Hashemite Kingdom of Jordan,
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‘This book, ‘Love in the Holy Qur’an’, is the fruit of blessed intellec-
tual efforts, and the culmination of a spiritual journey, enlightened by the
illuminations of God-given knowledge. It is a blessed and gratifying work
which will be well rewarded, God willing, and which will inspire every
well-intentioned and resolved believer to increase his love for God and His
Messenger 42, May God reward [the author] on behalf of all who read this
blessed book, and revive their spirits and enrich their souls in doing so, be-
cause of the treasures of knowledge and subtle wisdom it contains.’

H.E. Prof. Dr. Bu Abdullah Ghulam Allah,
Minister of Religious Affairs and Endowments, Algeria

‘[Love] is the key to happiness in both lives, and the Book of God is
the way to this happiness and the guide for those who seek it. Whoever
reads this book will find a generous presentation of the truth of this matter,
and details of its every aspect, in a style which is agreeable and pleasing to
the reader.’

H.E. Sheikh Abdullah bin Muhammad bin Abdullah al-Salimi
Minister of Endowments and Religious Affairs, Sultanate of Oman

‘In the midst of my fruitless searching for someone who has treated
the subject of love in the Book of God and wrote about it or spoke about
it, I received glad tidings in the mail giving me exactly what [ was looking
for: ‘Love in the Qur ’an’ by H.R.H. Prince Ghazi bin Muhammad bin Talal
al-Hashemi. I set aside everything I was doing and began reading it at once.
The value of this book, and this subject, is immense.... This book is won-
derful... I congratulate [the author] for the love which inspired [him] to
write it, and which [he] took as a guide leading to knowledge of God and
the universe, and which then settled firmly in [his] heart. And I ask the
Almighty to make our hearts vessels of His love, that we may be drawn
from ourselves to Him, and use it to reach Him.’

Sheikh Prof. Dr. Muhammad Sa’id Ramadan al-Buti,
Dean of the College of Shariah, Damascus University

In the Name of God, the Compassionate, the Merciful
We cause to grow splendid gardens whose trees you could
never cause to grow (Al-Naml, 27:60)

And We send down from the heaven blessed water with
which We cause to grow gardens and the grain that is har-
vested, and the date-palms that stand tall with piled spathes

(Oaf, 50:9-10)
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‘[This book is] a journey into the depths of the soul. Its arena is the
garden of love; its roots have been nourished by the water of wisdom; its
branches extend into the sky of knowledge; its flowers are perfumed with
the scent of the Sacred Law; its fruit is happiness. A beneficial work, and
a wonderful arrangement.’

H.E. Sheikh Prof. Dr. Abdullah bin Mahfuz bin Bayyabh,
President of the International Union of Muslim Scholars, and
President and Founder of the Global Centre for Renewal and Guidance

“This wonderful book Love in the Holy Qur’an contains a beautiful
arrangement of complimentary [Qur’anic] verses.... What is particularly
pleasing is the concentration on the mutual love between God Almighty
and His servants, and between humanity themselves, and indeed between
all created beings. It is also wonderful how the verse of the basmallah im-
plies that the entire universe subsists through the Name of God—who has
the Most Beautiful Names—and through the manifestation of His vast
mercy.’

Ayatollah Muhammad Ali al-Taskhiri,
Secretary General of the Forum for the Rapprochement of Islamic
Schools in the World

‘I am delighted that the esteemed Professor Ghazi bin Muhammad bin
Talal—that man in whom radiates clearly his proud heritage as a scion of
the Messenger of God #—has done such a fine job of researching this sub-
ject in the Holy Qur’an, choosing to devote his doctorate at al-Azhar to
studying this subject. He has been fully successful in this endeavour, and
has made a valuable addition to the annals of Islamic literature by concen-
trating his work on the foundation of wisdom in Islam.’

Ayatollah Prof. Dr. Sayyid Mustafa Muhaqqiq Damad,

Professor in the Faculty of Law and Islamic Philosophy,

Shahid Beheshti University,

President of the Islamic Studies Department, Academy of Sciences, Iran

‘I consider this work a precious treasure because of its detailed study
of one of the most important human values and emotions, one which is
shared by individuals and peoples alike.... [This] valuable study has gath-
ered together all elements of ethics, philosophy and spirituality, most of it
previously unavailable in any studies.... The book contains many beacons
of light. These are presented in an interconnected way, making it easy for
the reader to understand the subject and connect with it emotionally....

There is enough in it to satisfy the student; convince the doubter; increase
Xii
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the faith of the believer, and evoke in everyone a sense of the importance
of the direct experience of love and the higher human emotions.’
H.E. Grand Ayatollah Sayyid Husayn Isma’il al-Sadr

‘By God’s grace this study is illuminated by the light of the Holy
Qur’an and the lamps of the Sunnah, and deals with a highly relevant sub-
ject which is one of the most important issues of all. It is based on com-
pletely Qur’anic foundations and a precise use of the prophetic Hadith
literature, showing that love ... is the most important axis around which cir-
cle all the different relationships of existence, including the relationship
between God, His creation and His creatures, and among the creatures
themselves. This work has detailed all of this very thoroughly, showing the
effects this love has—according to the Qur’anic guidance—on man’s being
and his behaviour in all aspects of his life. It is indeed a unique work, orig-
inal in its method and style, greatly beneficial and effective, and worthy of
all praise and esteem.’

H.E. Prof. Dr. ‘Abd al-Salam Abbadi,
Secretary General of the International Academy of Islamic Jurisprudence

‘This work, characterized by its depth, analysis and authenticity, is
further adorned with a fluent and attractive style. It captivated me as soon
as [ began to read it, so that I finished it in one sitting. This valuable work
must be seen by the media and by the people—all people, so that love will
spread among them and so that their connection with God, the Compas-
sionate and Merciful, will be strengthened. It would be wonderful if an in-
stitution were to have the book translated into every living language and
then distribute it, for it contains such noble concepts that deserve to be seen
by all.

H.E. Dr. ‘Ikrimah Sabri
Imam of the al-Aqsa Mosque, President of the Islamic High Committee;
President of the Committee of Scholars and Preachers, Jerusalem

‘This book contains just the sort of God-given counsel that the Mus-
lims require today, leading to dignified behaviour, building bridges of com-
munication, and paving the way for social harmony, all through lofty advice
and sound guidance.’

Habib ‘Umar bin Muhammad bin Hafiz,
Dean of Dar al-Mustafa for Islamic Studies, Yemen

‘An important addition to Islamic thought in modern times because of

how it deals with the subjects of love and beauty in great depth in the light
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of the Holy Qur’an, without clashing with modern man’s needs. Moreover,

the book aids in removing the suspicion that there is a conflict between re-
ligion and love, and between faith and an appreciation of beauty.’

Dr. ‘Amr Khalid,

Chairman of the Board of Trustees,

Right Start Foundation International

T find this to be an innovative work which clarifies the meaning of
love and its forms, components and secrets, deriving all this from the Holy
Qur’an. It shows which kinds of love are praiseworthy and which are
blameworthy, and the different degrees of love, lovers and beloveds—and
it does all this with a creative and engaging style of exposition. We ask
God Almighty to accept this effort from the author, and make it a cause of
benefit for the world.’

Mufti Muhammad Taqi Uthmani,
Vice President of Darul Uloom Karachi, Pakistan

‘There is a large philosophical gap in Qur’anic studies. Muslim schol-
ars have spent centuries producing competing studies of the Qur’anic text
in terms of recitation, doctrine, jurisprudence, exegesis, and history—and
this competition has been very fruitful—but unfortunately they have neg-
lected many understandings, concepts, values, realities and proofs which
potentially could solve many problems and philosophical issues of great
importance. This, despite the fact that this neglected portion [of the Holy
Qur’an] actually constitutes the greater part of this revealed text.... There-
fore I say: the virtue of this book is that it tackles philosophical Qur’anic
subjects which have not been covered before. It presents moral philosophy
through precise arrangement but subtle understanding, concentrating on its
special place in the Holy Qur’an, in a high and easy style. It enters unex-
plored territory in Islamic philosophy, inspiring us to reread the Book of
God in the light of essential moral concepts.’

Prof. Dr. Taha Abdurrahman,

Chairman of the Wisdom Forum for Thinkers and Researchers, Morocco;
Managing Editor of al-Ummah magazine;

Member of the International Union of Muslim Scholars

‘The book before us is a moving narrative of Qur’an’s self-expression
on love and how the love of God animates every aspect of His creation.
Love is vividly shown as the governing principle of Islam and of God’s re-
lationship with the prize of His creation, humankind. The author skilfully

lets the Qur’an speak for itself, a hallmark of credibility that also espouses
Xiv



REVIEWS OF THE ARABIC EDITION

the author’s intimate knowledge of the Holy Book.

It is a comprehensive and self-contained text on the subject that aspires
to high standards of scholarship, [and] one that is imbued with the strength
and conviction of Iman (faith).’

Prof. Dr. Mohammad Hashim Kamali,
Founding Chairman & CEO,
International Institute of Advanced Islamic Studies (IAIS), Malaysia

“This book—the first of its kind—is unique in its style and its method-
ology, precise in its detail, and consistent in its thought. It should be a re-
source for all those who study the subject of love at university and research
level. It covers the subject in all its aspects, concepts, and values, drawing
them all from the Book of God.’

H.E. Prof. Dr. Kamel ‘Ajlouni,
Chairman of the Board of Trustees, Jordan University

‘Love in the Holy Qur’an is a study characterized by sound scholarship
and spiritual insight. This is a compelling and subtle presentation of a topic
which has not been given adequate attention in previous literature.’

Prof. Dr. Ingrid Mattson,

Director, Macdonald Center for the

Study of Islam and Christian-Muslim Relations Hatford Seminary;
President, Islamic Society of North America (ISNA)

‘Prince Ghazi gives a masterly exposition of love. Drawn from the
words of the Qur’an itself, this long-needed work is a nuanced treatment
of a subject that deserves the regard of anyone who wants to understand
the real ‘fundamentalism’ of the Qur’an, which speaks to the very core of
the human being.’

Shaykh Nuh Ha Mim Keller
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‘Love in the Holy Qur’an was a joy to read. [T]he book is a real inspi-
ration and a rare insight into the hidden feelings within the Holy Qur’an
... shedding light on the values preached by Islam.’

H.B. Orthodox Patriarch Theophilos I11
Patriarch of Jerusalem

‘A masterwork of scholarship and of inspiration.’
H.E. Cardinal Theodore E. McCarrick,
Distinguished Senior Scholar,
The Library of Congress.

‘[ TThis book will open up to you that which stands theologically behind
Shari’ah law. And for those delving deeper than Shari’ah for the first time,
you may well be astounded to find that, behind Shari’ah stands love. The
love of God for humanity. ... You will find this book easy to enter into
and inviting to read, but after you read it, you will find yourself sitting in
deep thought, surprised by the depth of the theology of love that exists in
the Qur’an. And the more you read the book, the more you will find your-
self immersed in the breadth and depth of the ocean of love, invited to swim
further and deeper than ever before.

As an Arab Christian, who has lived amidst Muslims my whole life,
this book reminds me of our commonalities, where the world so often only
sees our differences. And, while delving deeper into the Qur’an in this
book, I find myself reminded of passages from the Christian Bible. Pas-
sages such as St. John’s teaching that God is love—to know God is to know
love, and to know love is to know God:

Beloved, let us love one another, because love is from God;
everyone who loves is born of God and knows God. Whoever
does not love does not know God, for God is love. — 1 John
4:7-8

And it reminds me of Jesus’ answer in St. Matthew 22 when asked,
“Teacher, which commandment in the law is greatest?””:

Jesus said to him, ““You shall love the Lord your God with
all your heart, and with all your soul, and with all your mind.’
This is the greatest and first commandment. And a second is
like it: “You shall love your neighbor as yourself.” On these
two commandments hang all the law and the prophets.” —
Matthew 22:36-40

This book is a powerful continuance of the work that began in the 2007
‘A Common Word Between Us and You.” And I hope that, through this new
work, more people will come to understand that the core principle of reli-
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gion is love of God and love of neighbor. For I truly believe that our world
needs this message of love today.’

The Rt. Rev. Dr. Munib A. Younan

The President of the Lutheran World Federation

The Bishop of the Evangelical Lutheran Church

in Jordan and the Holy Land

‘Deeply learned, wise, compassionate and humane, it testifies to the
qualities of its author and his devotion to God. It is a superb book from
which I have learned much and for which I profoundly thank God.’

Very Rev. Professor lain R. Torrance,
President of Princeton Theological Seminary,
Former Moderator of the Church of Scotland

‘The Open Letter ‘4 Common Word Between Us and You’ (2007) was
probably the single most important initiative ever taken by Muslim scholars
and authorities towards Christians. Its subject was love of God and love of
neighbour, and now Prince Ghazi has produced the ideal follow-up: a de-
finitive study of love in the Qur’an. Ghazi has achieved not only an account
of the subject that engages with and goes beyond what others have said;
he explores too the many-splendoured reality of love itself. So this remark-
able volume is not just for scholars, but is also for anyone who values love.’

David F. Ford,
Regius Professor of Divinity, University of Cambridge, U.K.
Director, Cambridge Inter-faith Programme.

‘Love in the Holy Qur’an’ is, to my knowledge, the first systematic
treatment of the recurrent theme of love—both divine and human—in the
Qur’an. It reflects classical training in Islamic sciences, yet is a prime ex-
ample of the contemporary genre of thematic fafsirs. As such, it is of ex-
traordinary importance for our time. Both inspiring and reassuring, the text
focuses on love and mercy as reciprocals of more commonly discussed
themes of justice and judgment. ‘Love in the Holy Qur’an’ is bound to be-
come a classic.’

Tamara Sonn
Kenan Professor of Humanities; Department of Religious Studies;
College of William & Mary

‘In this translation of the sixth edition of Prince Ghazi’s al-Azhar dis-
sertation (undertaken after a first doctorate at Cambridge), English readers
are helped to explore love in the Qur’an, assisted by extensive resources
of a rich Islamic tradition bearing on the Qur’anic texts. Displaying an or-
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ganization friendly to western readers and redolent of the author’s academic
journeys to Princeton and Cambridge before al-Azhar, this study respects
the parameters of academia while moving beyond them to engage searchers
in other faith traditions.

Though this work (with homage to its co-translator, Khalid Williams)
readers will discover the poignancy of Qur’anic expression as well as a
rich commentary tradition. Non-Muslim readers will be treated to what Is-
lamic tradition celebrates as the ‘inimitability’ of the Qur’an ... [which]
could address all human beings, allowing those in diverse stages of intel-
lectual and spiritual development each to profit from its teaching. And
Ghazi’s work shares some of that amplitude: readers will be inspired, and
by virtue of that be moved to ponder more deeply the realities of human
existence—in this case, of human love—so as to allow those very realities
to become signs of the presence of the creating God.’

David Burrell, C.S.C.

Professor of Comparative Theology, Tangaza College, Nairobi, Kenya
Hesburgh Professor Emeritus Philosophy and Theology,

University of Notre Dame, IN, USA
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FOREWORD

From Divine Love, from God’s Love for Himself, has issued all of cre-
ation, at whose center resides man, and there has also emanated from that
Love revelation to guide him to that Love and through Love to Him who
is not only the Source of all love, but Love Itself. Let us recall that one of
His beautiful Names is Love or al-Wudid. Does not the sacred tradition
(al- hadith al-qudst) state, “I was a hidden treasure; I loved (ahbabtu) to
be known; therefore, I created creation so that I would be known”? And is
not one of the names of His blessed Prophet through whom His Word, the
Noble Qur’an, was revealed to us Habib Allah? The Arabic grammatical
form fa“7/ can have both an active and passive sense so it can be said that
he who was habiballah means that he was both the lover and the beloved
of God. We love the Prophet because God loved him and he loved God.
And if we are his real followers and try to emulate his wonts (al-sunnah),
we must also seek that love which was his and become in turn habiballah.

If the cause of creation was “ahbabtu’ and the goal knowledge of God,
the goal of human life in turn cannot but be to love God and to know Him
to the extent that He permits us to do so. But no one can love God unless
God loves him or her, and God does not love anyone who does not love
His Blessed Prophet. Therefore, at the heart of the life of a Muslim resides
the love of God and of the Prophet, a love that originates with Him and not
with the creature as the Noble Qur’an states so succinctly in the verse, “He
loves them and they love Him,” a verse that expresses clearly that the love
that God has for us precedes our love for Him as cause precedes effect.

Moreover, the formula of consecration in Islam is Bismi’Llah al-
Rahman al-Rahim usually translated as “in the Name of God, the Most
Merciful, the Most Compassionate.” It is this formula with which every
chapter of the Noble Qur’an save one commences and also with which
Muslims begin all their activities that are legitimate according to His Laws.
Moreover, He has revealed that His Rahmah embraces all things and Is-
lamic metaphysics teaches us that it was through the “Breath of the Com-
passionate” (nafas al-Rahman) that all of creation was existentiated. Now,
can there be compassion (com-passion) without love? Obviously not.
Therefore, it can be said that love permeates the world and runs through
the arteries of creation. It is through His Rahmah, which includes love,
that the world and human beings, who occupy the center of the circle of
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cosmic reality, were created and the Word of God, the Noble Qur°an, was
revealed and it is through love that we can fulfill the role He has envisaged
for us here on earth to return finally to Him.

God has given us the possibility of experiencing many kinds of love,
from the mundane to the sacred, from the love of our self to that of our
family, from parental love to romantic love, from love for our children and
worldly possessions including worldly power to love of matters spiritual,
from the love of beauty to the love of one’s people and religion, from the
love of art to the love of nature and finally to the love of God. God is at
once al-Jamil (the Beautiful) and al-Wadid (Love) and furthermore, ac-
cording to the well-known hadith “God is beautiful and he /oves beauty.”
For fallen man these various forms of love and the attractive beauty that
accompanies them are seen as being disconnected and there are many
human beings who love various things in the world without loving God or
even denying Divine Love. The central Islamic and Qur’anic doctrine of
tawhid or unity teaches us, however, that there cannot be multiplicity with-
out unity. Ultimately all love is a reflection of the love of the One; all
worldly love, which the Islamic spiritual tradition calls metaphysical love
(al-“ishq, “ashiq and ma‘shiiq) are one, a unity that a person realizes when
he or she becomes totally integrated and reaches the One.

The love of God and of His Prophet are inseparable from the love of
the Noble Qur’an, the Word of God that has been revealed to us through
His Blessed Prophet. The intimate link between the Prophet and the
Qur’an was revealed to us by the Prophet himself when in answer to a
question concerning by what Muslims should remember him after his
death, he said by reading or reciting the Qur°an. There is in fact something
of the soul of the Blessed Prophet in the Noble Qur®an while the sacred
scripture itself is the Word of God and not of him. To love God and His
Prophet, therefore, means also to love the Noble Qur°an which itself is the
guide for Muslims in every phase of life including being the source that
teaches us about all kinds of love and above all instructs us how and why
to love God and the Blessed Prophet. Love is in fact one of the central
themes of the Noble Qur°an whatever naysayers, whether non-Muslim or
even some Muslims who see only the external dimension of things, may
assert.
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The present book by Prince Ghazi bin Muhammad bin Talal brings to
light in an unprecedented manner and in detail the teachings of the Noble
Qur°an concerning love and is a decisive response to the naysayers. This
unique work, therefore, is of great importance not only for Muslims, who
at the present moment are so much in need of a deeper understanding of
their religion and realization of the central importance of the practice of
the Prophetic virtues of love, compassion, mercy and forgiveness, but also
for non-Muslims and especially Westerners. For too long Western critics
of Islam have asserted that while Christians view God as Love, Muslims
hold the view of God as a vengeful God who emphasizes His Justice alone
at the expense of His Love and Mercy. This false and in fact malicious view
of the Islamic conception of God has been propagated over and over in ori-
entalist writings and also asserted again and again by Christian missionaries
who preach to those Muslims who would listen to them that the Islamic
emphasis upon the Divine Attributes of Justice eclipses and nullifies the
reality of the Divine Attributes of Love, Compassion and Mercy. The pres-
ent book is a powerful response to this erroneous but prevalent view that
is such a major obstacle to better understanding between the two religions.

I congratulate the author for composing this major work and for making
it available in both Arabic and English. Basing himself solely on the
Qur’an and words of those who have understood its inner message, he has
revealed in a most scholarly and perceptive manner the Qur’anic message
of love and brought the clearest evidence to those who deny Islam’s em-
phasis upon love as to why the love of God permeates all facets of the re-
ligious life of Muslims to the extent that no civilization, including the
Christian, has produced as much mystical love poetry as has the Islamic,
from the Arabic Tarjuman al-ashwagq of Ibn “Arabi to the Persian Diwan-
i Shams of Rami not to speak of so many masterpieces in other Islamic
languages from Turkish and Swahili, to Urdu and Malay, just to cite a few
examples. | pray to God that this work be widely read globally at a time
when there is so much misunderstanding of Islam and its message and so
much need for mutual understanding between various religions and peoples
based on authentic knowledge combined with empathy and love. In con-
gratulating and also thanking the author for his achievement, I above all
thank God for providing him with the possibility to accomplish this task.

wa’Llah* alam
Seyyed Hossein Nasr
Washington, D. C.
October, 2011

XXV






CONTENTS
EPIGRAPH
DEDICATION
ABOUT THE AUTHOR
REVEIWS OF THE ARABIC EDITION
REVIEWS OF THE ENGLISH EDITION
ACKNOWLEDGEMENTS
FOREWORD BY SEYYED HOSSEIN NASR

INTRODUCTORY CHAPTERS

CHAPTER 1: PROLOGUE: THE GOALS AND METHODOLOGY
OF THIS WORK
THE GOALS OF THIS WORK
THE METHODOLOGY OF THIS WORK
NOTE TO THE READER ABOUT THE ENGLISH TRANSLATION
CHAPTER 2: INTRODUCTION: THE SECRET OF LOVE
CHAPTER 3: THE DEFINITION OF LOVE

PART ONE: DIVINE LOVE

CHAPTER 4: GOD AND LOVE

CHAPTER 5: LOVE 1S THE ROOT OF CREATION

CHAPTER 6: THE UNIVERSE AND LOVE

CHAPTER 7: GOD’S LOVE FOR HUMANITY

CHAPTER 8: GOD’S LOVE FOR HIS MESSENGERS AND PROPHETS
CHAPTER 9: THOSE WHOM GOD DOES NOT LOVE

PART TwoO: THE MESSENGER OF GOD’S # LOVE

CHAPTER 10: THE MESSENGER OF GOD’S # LOVE FOR GOD
CHAPTER 11: THE MESSENGER OF GOD’S # LOVE FOR THE
BELIEVERS

PART THREE: HUMAN LOVE

CHAPTER 12: HUMANITY’S LOVE FOR GOD
WHY HUMAN BEINGS SHOULD LOVE GOD
HOW HUMAN BEINGS SHOULD LOVE GOD
WHAT INTENTIONS AND MOTIVES HUMAN BEINGS MUST

XXVil

il

vii
X
XVii
Xx1
XX11I

— O ~J O\ M —

15
21
31
37
55
71

79

81

85
85
91



CONTENTS

HAVE IN LOVING GOD 98
ON LOVE FOR WHAT REMINDS ONE OF GOD 104
CHAPTER 13: THE BELIEVER’S LOVE FOR THE MESSENGER
OF GOD & 109
CHAPTER 14: LOVE FOR THE FAMILY AND KIN OF THE MESSENGER
OoF GoD % 117
CHAPTER 15: THE EFFECTS OF THE LOVE OF GOD ON
HuMAN BEINGS 129
CHAPTER 16: FAMILY LOVE 141
CHAPTER 17: LOVE OF OTHERS (ALL HUMANITY; THE ‘PEOPLE
OF THE SCRIPTURE’; BELIEVERS, AND FRIENDS) 151
ALL HUMANITY 151
THE PEOPLE OF THE SCRIPTURE 159
THE BELIEVERS 162
FRIENDS 163
CHAPTER 18: CONJUGAL AND SEXUAL LOVE 167
THE NEED SPOUSES HAVE FOR ONE ANOTHER IN ORDER
TO PROCREATE 169
EXTRA-PHYSICAL CONJUGAL LOVE 170
SEXUAL CONJUGAL LOVE 174
CHAPTER 19: LOVE AND EXTRA-MARITAL SEX 183
CHAPTER 20: LOVE AND THE EYES 187

PART FOUR: LOVE

CHAPTER 21: THE DIFFERENT KINDS OF LOVE 191
CHAPTER 22: THE STAGES OF LOVE 227
THE STAGES OF LOVE THAT OCCUR IN HUMAN BEINGS’
LOVE FOR GOD AS WELL AS HUMAN BEINGS’ LOVE

FOR EACH OTHER 227

THE STAGES OF HUMAN BEINGS’ LOVE FOR GOD 245

THE STAGES OF HUMAN BEINGS’ LOVE FOR EACH OTHER 258
CHAPTER 23: FALLING IN LOVE 269
THE CONSTITUENT PARTS AND FACULTIES OF HUMAN BEINGS 269

THE SECRET OF FALLING IN LOVE 278
CHAPTER 24: THE GROWTH OF LOVE 281
HOW LOVE GROWS 281

HOW TO CONTROL ONE’S LOVE 286
CHAPTER 25: THE TwoO CIRCLES OF LOVE 293
CHAPTER 26: THE TRIANGLE OF LOVE 301

WHY DOES LOVE REQUIRE PRIOR ‘ADORNMENT’? 301
XXViil



CONTENTS

HOW DO HUMAN BEINGS COME TO KNOW GOD?
CHAPTER 27: THE HIERARCHIES OF BEAUTY AND OF LOVE
THE LEVELS AND HIERARCHIES OF BEAUTY

THE HIERARCHY OF LOVE
CHAPTER 28: THE OPPOSITES OF BEAUTY AND OF LOVE
THE OPPOSITE OF BEAUTY (UGLINESS AND VILENESS)
THE OPPOSITE OF LOVE (HATRED AND LOATHING)
CHAPTER 29: THE END OF LOVE
GOD’ LOVE FOR HUMAN BEINGS
HUMAN LOVE FOR GOD
HUMAN LOVE FOR EVERYTHING OTHER THAN GOD
CHAPTER 30: THE NATURE OF LOVE
HUMAN LOVE IS ALWAYS CHANGING
THE NEED IN LOVE
THE EXCLUSION IN LOVE
THE POWER OF LOVE
CHAPTER 31: LOVE AND HAPPINESS
CHAPTER 32: LOVE AND BEAUTY IN PARADISE

PART FIVE: THE BELOVED

(BEAUTY; THE MEETING WITH GOD; BEATITUDE)

CHAPTER 33: BEAUTY AND ITS COMPONENTS
THE MEANING OF ‘BEAUTY’ (JAMAL AND HUSN)
THE COMPONENTS OF BEAUTY
CHAPTER 34: TASTE
CHAPTER 35: THE NATURE OF BEAUTY
THE OBJECTIVITY OF BEAUTY
THE POWER OF BEAUTY
THE WAY BEAUTY WORKS
THE BENEFIT OF BEAUTY (AND LOVE)
CHAPTER 36: LOVE AND DEATH
THE DEATH OF THE ‘SOUL WHICH INCITES EVIL’

THE DEATH OF THE ‘SOUL WHICH INCITES EVIL’ BY MEANS

oF Gop’s LovE

THE TORMENT OF THE SOUL WHICH LOVES BUT DOES NOT

DIE IN GOD
LIFE IN GOD AFTER THE SOUL’S DEATH
CHAPTER 37: THE MEETING WITH GOD AND BEATITUDE

CHAPTER 38: THE TRUE INTENDED OBJECT BEHIND ALL LOVE

XXIX

308
313
313
320
325
325
325
331
331
332
336
341
341
342
343
344
347
353

357
357
358
363
367
367
367
368
371
373
373

378

379
380
385
391



CONTENTS

CONCLUDING CHAPTERS

CHAPTER 39: CONCLUSION
CHAPTER 40: SYNOPSIS

ENDNOTES
BIBLIOGRAPHY
(A) THE HoLY QUR’AN
(B) PRIMARY SOURCES IN ARABIC
(C) SECONDARY SOURCES IN ARABIC
(D) PRIMARY SOURCES ON LOVE IN ENGLISH AND FRENCH
(E) SECONDARY SOURCES ON LOVE IN ENGLISH AND FRENCH
INDICES OF QUR’ANIC VERSES AND PROPHETIC HADITHS
Post ScripT

XXX

397
399

413
463

463
467
469
469
473
501



INTRODUCTORY CHAPTERS

CHAPTER 1: PROLOGUE: THE GOALS AND
METHODOLOGY OF THIS WORK

THE GOALS OF THIS WORK
God willing, we will attempt to achieve five goals in this work.

First Goal
The Holy Qur’an comes from God and is true, as God Almighty says:

The truth comes from your Lord; then be not among the
doubters. (Al-Bagarah, 2:147)!

And say, ‘The truth comes from your Lord... (Al-Kahf,
18:29)

It is not only true, it is the Truth, for He who revealed the Qur’an re-
vealed it with the Truth:

That is because God has revealed the Book with the truth;
and those that are at variance regarding the Book are in
schism, far removed. (Al-Bagarah, 2:176)

With the truth have We revealed it, and with the truth has it
been revealed. (Al-Isra’, 17:105)

And since it is the Truth, it is must be the entire truth. God says:
And verily We have dispensed for people in this Qur’an
every [kind of] similitude, but most people insist on disbe-
lieving. (Al-Isra’, 17:89)

And verily We have dispensed for humankind in this Qur’an

[an example] of every kind of similitude. But man is most
disputatious. (Al-Kahf, 18:54)

And verily We have struck for humankind in this Qur’an
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every [kind of] similitude. And if you were to bring them a
[miraculous] sign, those who disbelieve will certainly say, ‘You
are nothing but followers of falsehood’. (Al-Rum, 30:58)

And verily We have struck for humankind in this Qur’an
every [kind of] similitude, that perhaps they may remember
/ an Arabic Qur’an without any deviation that perhaps they
may guard themselves. (Al-Zumar, 39:27-28)

And the day [when] We shall raise up from every community
a witness against them from among themselves, and We
shall bring you as a witness against these. And We have re-
vealed to you the Book as a clarification of all things and as
a guidance, and a mercy and good tidings to those who sub-
mit. (Al-Nahl, 16:89)

And this Qur’an is not such as could ever be produced [by
anyone] besides God; but it is a confirmation of what is be-
fore it, and a detailing of the Book, wherein is no doubt from
the Lord of the Worlds. (Yunus, 10:37)

And indeed We have brought them a Book, which We have
detailed with knowledge, a guidance and a mercy for a peo-
ple who believe. (A1-Araf, 7:52)

Verily there is in their stories a lesson for people of cores. It
is not a fabricated discourse but a confirmation of what was
[revealed] before it, and the details for all things, and a guid-
ance, and a mercy for a folk who believe. (Yusuf, 12:111)

There is no animal on the earth and no bird that flies with
its wings, but they are communities like to you. We have neg-
lected nothing in the Book; then to their Lord they shall be
gathered. (Al-An’am, 6:38)

Thus God makes it clear that the Holy Qur’an is the entire truth; and

indeed it is more than that, for God says that He has dispensed and struck
in it every [kind of] similitude. Moreover, God says that the Holy Qur’an
is: a clarification of all things; and that it contains the details for all things.

Finally God says: We have neglected nothing in the Book.
The classical scholars of Islam have differed as to the meaning of these
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verses. From the words the details for all things, Tabari understands the
following:

‘It is a detailing of all the clarification humankind could need
of God’s commandments and prohibitions; what is lawful and
what is unlawful, and His obedience and disobedience’.?

On the other hand, al-Razi (in his Great Commentary A/-Tafsir al-
Kabir) understands ‘a clarification of all things’ to refer only to ‘all the
fundamentals of religious knowledge’:

‘Some say that [what is meant by] the Qur’an being a clarifi-
cation of all things is that all knowledge is either religious or
non-religious; as for the non-religious forms of knowledge,
this verse is not concerned with them, because it is plain that
God would only praise the Qur’an for encompassing all reli-
gious knowledge; and as for non-religious knowledge, it is ir-
relevant. Now religious knowledge consists of roots and
branches; the roots are found in their entirety in the Qur’an.
As for the branches, [some say] that there is no law unless its
basis has been detailed in this Qur’an. This would mean that
God has issued no responsibilities to man save those found in
this Qur’an. But if this were indeed the case, then all analogy
would be prohibited, and the Qur’an would be enough to fully
explain all laws. [Thus] the jurists say that the Qur’an is a
clarification of all things in that it indicates that consensus,
individual reports and analogy are all valid sources of law,
such that when someone rules by any of these principles, his
ruling may be supported by the Qur’an’.?

However, al-Zamakhshari (in A/-Kashshaf) understands God’s words
a clarification of all things to mean ‘all forms of religious knowledge’,
saying:

‘This means that it clarifies all religious matters, explicitly in
some cases and by referring them to the Sunnah in others,
commanding us to follow and obey the Messenger of God 2.4

We ourselves believe, however—and hope to demonstrate over the
course of this work—that God’s Book contains not only all forms of reli-
gious knowledge but all the principles of the sciences of philosophy?® as
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well. This is one of the wondrous and miraculous features of the Holy
Qur’an. Moreover, just as the Holy Qur’an contains linguistic and rhetorical
miracles—and perhaps scientific miracles as well—it also contains philo-
sophical miracles:

And if you are in doubt concerning what We have revealed
to Our servant, then bring a surah like it; and call your wit-
nesses besides God if you are truthful. / And if you do not,
and you will not, then fear the Fire, whose fuel is men, and
stones, prepared for disbelievers. (Al-Bagarah, 2:23-24)

Or do they say, ‘He has invented it?’ Say: ‘Then bring ten
surahs the like thereof, invented, and call upon whom you
can beside God if you are truthful’. / Then, if they do not
answer you, know that it has been revealed only in God’s
knowledge, and that there is no god save Him. Will you then
submit? (Hud, 11:13-14)

And most of them follow nothing but conjecture; truly con-
Jjecture avails nothing against truth. Surely God is Knower
of what they do. / And this Qur’an is not such as could ever
be produced [by anyone] besides God; but it is a confirma-
tion of what is before it, and a detailing of the Book, wherein
is no doubt from the Lord of the Worlds. / Or do they say,
‘He has invented it?’ Say: ‘Then bring a surah like it; and
call upon whom you can besides God if you are truthful’. /
Nay, but they denied that, the knowledge whereof they did
not comprehend; and whereof the interpretation has not yet
come to them, as those who were before them denied. Behold
then what was the consequence for the evildoers! (Yunus,
10:36-39)

Or do they say, ‘He has improvised it?’ Rather they do not
believe. Then let them bring a discourse like it, if they are
truthful. (Al-Tur, 52:33-34)

Hence our first goal in this work is to show that everything that can be
said in truth about love is contained in the Holy Qur’an, in detail and not
only in a general way. We will therefore limit ourselves in this work to the
subject of love in the Qur’an alone, and not love according to the Hadith
(sayings of the Messenger of God %), the Sunnah (the example of the Mes-
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senger of God #), the wisdom of Islamic scholars, mystics or philosophers.

Second Goal

Our second goal is to summarise all that has been said before by others
about love in the Holy Qur’an in a single volume. We also hope to add—
God willing, and in so far as we are able—some of the secrets of love; se-
crets that have been known in the past but have not been collected, as far
as we know, in a single source, focusing on the topic of love in the Holy
Qur’an. It is worth mentioning that in the past when certain Islamic philoso-
phers discussed love, they did not cite even a single verse of the Qur’an.
These include—regrettably—Ibn Sina (Avicenna) in his Treatise on Love.
Other Muslim scholars, such as Abu Hamid Al-Ghazali in his Ihya ‘ulum
al-din (in Chapter 36 on ‘Love, Desire, Familiarity and Pleasure’), Muhyi
al-Din ibn Arabi (in his Al-Futuhat al-makkiyyah, section 178, ‘Epistle on
Love’), and Ibn Hazm (in Tawq al-hamamah), frequently cited the Qur’an
and Hadith together or sometimes the Qur’an alone or sometimes the Ha-
dith alone in the same work. However, our intention here, God willing, is
to give a complete explanation of love using the Qur’an as our only refer-
ence and systematically making it the foundation and logical proof of every
single point we make. That is not to say, however, that we do not cite Ha-
dith herein—we do frequently—but when we do so, we do it only to further
strengthen and clarify the points we make.

Third Goal

Our third goal is to give a full and adequate explanation of love and its
secrets from the Holy Qur’an alone, although we cannot hope—nor could
anyone—to say all that can be said about this subject. Indeed, how could
God’s words ever be exhausted, when He says:

Say: ‘If the sea were ink for the Words of my Lord, the sea
would be spent before the Words of my Lord were spent even
though We brought the like of it as replenishment’. (Al-Kahf,
18:109)

And:
And if all the trees on earth were pens, and the sea replen-

ished with seven more seas, the Words of God would not be
spent. Truly God is Mighty, Wise. (Lugman, 31:27)
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Fourth Goal

The fourth goal of this work is to impart to the reader some of the mys-
teries, secrets and wonders of love. Indeed, love may well be the greatest
secret in the modern world, especially since most people’s acts and hopes
are motivated by love and / or the desire for happiness. Moreover, happi-
ness itself is born out of love—as, God willing, we will see—but since
most people do not understand love, they do not know anything about what
they are really doing. However, someone who understands love has the
ability to cultivate a particular love, or bring it to an end. Therefore, God
willing, this work could potentially be of great benefit to people by helping
them to love what is good and avoid the love of vain passions. We have
endeavoured to spread this subject over short, independent chapters, so that
perhaps these chapters might be used as teaching resources in universities
or elsewhere; and ...my success is only with God. In Him I trust and to
Him I turn. (Hud, 11:88)

Fifth Goal

Many non-Muslims share a common misperception about the subject
of love in Islam and the Holy Qur’an: many non-Muslims—from respected
intellectuals and thinkers to ordinary people—imagine that there is no men-
tion or attention given to love in the Holy Qur’an. They believe that if Islam
has any concern for love it is only because of the Sufis, or perhaps certain
Hadiths (whose authenticity they doubt in any case), and not the Holy
Qur’an itself. The fifth goal of this work, therefore, is to show that, contrary
to non-Muslim misperceptions, not only does the Holy Qur’an treat of love
repeatedly and extensively, but also all that one may know or understand
about love is explained in the Book of God—the Holy Qur’an.

THE METHODOLOGY OF THIS WORK

The methodology of this work is systematic logic based on two major
principles of Qur’anic exegesis. The first major principle is that: ‘the
Qur’an explains itself”, and the second major principle is that: ‘there is no
self-contradiction in the Qur’an’. Concerning the first principle, Suyuti
says in Al-Durr al-manthur:

‘Ibn Abi Hatim reported that Ibn ‘Abbas <% said (with refer-
ence to God’s words in coupled phrases [Al-Zumar, 39:23)):
“The different parts of the Qur’an resemble one another, and
refer to one another.”
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And Jarir and Ibn al-Mundhir reported that Sa’id ibn Jubayr
said (with reference to God’s word consimilar [Al-Zumar,
39:23]): “One part of it explains the other, and indicates the

99 96

other”.

The second principle—namely, that ‘there is no contradiction in the
Qur’an’—is derived from God’s own words:

What, do they not ponder the Qur’an? If it had been from
other than God, surely they would have found therein much
inconsistency. (Al-Nisa’, 4:82)

[This is] a Book whose verses have been set clear, and then
detailed from One [Who is| Wise, Informed. (Hud, 11:1)

Praise belongs to God [alone], Who has revealed to His ser-
vant the Book, and has not placed it in any deviation, (Al-
Kahf, 18:1)

An Arabic Qur’an without any deviation that perhaps they
may guard themselves. (Al-Zumar, 39:28)

NOTE TO THE READER ABOUT THE ENGLISH TRANSLATION

Throughout this book—with the exception perhaps of this paragraph—
we deliberately rigorously maintain an impersonal and anonymous narra-
tive voice. This of course is absolutely appropriate when discussing the
Holy Qur’an. In the original Arabic, the incomparable beauty and mystery
of the Arabic Qur’an itself—not to mention the Holy Qur’an’s own explicit
injunctions which every reader of the Qur’an in Arabic will know—forces
the reader into ‘contemplation’ (tadabbur—4:82; 23:68; 38:29; 47:24; see
also 50:37) of the Holy Qur’an; ‘meditation’ (tafakkur fi—16:43-44; 59:21;
13:3; 3:190-192) upon God’s signs [ayaf] in the Holy Qur’an (as well as
in His other great work, creation), and consideration (nazhar—30:50; 50:6;
88:17-21 et al) of the nature of all things as described in the Holy Qur’an.
In translation, however, the reader runs the risk of understanding this book
merely as a harmonious philosophical theory about an important natural
process, like, for example, photosynthesis. This may be valuable in itself,
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but it is not sufficient to fully comprehend love. Love—human love at any
rate—is not mere photosynthesis. Therefore, we humbly suggest to the
reader that during the course of reading this book, he or she periodically
put it down and carefully consider its theories and conclusions, and then
meditate upon his or her own experiences to see if and how they relate and
bear out what we assert. Without such an introspective reflective process,
the reader may attain herein only a theoretical understanding of love. That
is obviously not the sole point of this book.
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God says:

Beautified for humankind is love of lusts — of women, chil-
dren, stored-up heaps of gold and silver, horses of mark, cat-
tle, and tillage. That is the comfort of the life of this world;
but God—with Him is the most excellent abode. (Aal ‘Imran,
3:14)

Most of human beings’ basic concerns are indicated in this Qur’anic
verse, for most people either spend their lives in search of sex, family, chil-
dren, prestige and glory, wealth and possessions, or else in search of God’s
love and the Hereafter. Most modern music and film is concerned with sex-
ual love; most people’s work is done to earn money and meet family needs;
the purpose of most social relationships is the search for glory; and the pur-
pose of most worship is the search for Paradise and God’s grace. Moreover,
most of what people say and think is connected to something they want,
and thus something they love. This applies even to food and drink; the
search for comfort and ease; working for a living, and how people express
their states and emotions. Equally, the purpose of most of what people say
and do is to obtain something they want—and hence something they love—
or to seek to avoid something they do not want and hence do not love. Yet
how many people really perceive this? How many people really perceive
that every intention they and others make is born of either love for self,
love for the body, love for passion, love for another, or love for God? Even
when people seek happiness, they are really seeking nothing but content-
ment in possessing something they love (as we will discuss later, God will-
ing). Thus love is the intention behind most actions and most things, if not
everything.

But what is love? And why are human beings so concerned with love,
or indeed, so governed by love? Where does love come from, and where
does it go? What is its purpose, and how is this purpose achieved? How
many young people have suffered, cried, or committed suicide, because of
love? How many older people have wept or felt pain because of their fear
of losing those they love? Yet how many people have the power to ration-
ally control what and how much they love? We would not be exaggerating
if we said that most of life’s activity and effort is expended on the search
for love, without people even perceiving what they are doing, and why. For
all that, however, there does not exist today anywhere in the world—as far
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as we know—a single mainstream school or college offering love as a sub-
ject of study and thus teaching people about what they will in reality spend
their lives thinking about and doing. This makes people as follows:

Their likeness is as the likeness of one who kindled a fire,
and when it illumined all about him God took away their
light and left them in darkness, unable to see, / deaf, dumb,
blind, [so that] they shall not return. (Al-Bagarah, 2:17-18)

God willing, in this work we will convey what God says about love,
the greatest secret in life; the secret which people actually spend their lives
in pursuit of, although few ever really know anything about it. God says:

They know [merely] an outward aspect of the life of this

world; but they, of the Hereaffter, they are oblivious. (Al-Rum,
30:7)
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It is in the nature of things that love cannot be defined exactly, because
there is something in love—as there is in pain—which cannot be portrayed
or conveyed by description alone. Love is not a tangible thing: one can
recognise a chair or a lion by its name alone, but one cannot come to know
the entire truth of love by means of its description alone. Because of this,
some have said that love cannot be defined at all. Despite this, however,
we can derive a specific definition of love from God’s words in the Holy
Qur’an which comes very close to conveying the meaning of love. God
says:

You will never be able to be just to your wives, even if you be
eager; yet do not incline altogether away, so that you leave
her like one suspended... (4/-Nisa’ 4:129)

And He says:

Women are not lawful for you beyond that, nor [is it lawful]
for you to change them for other wives, even though their
beauty please you [a’jabatkum] ... (Al-Ahzab 33:52)

We can understand from these two verses together that love can be de-
fined as ‘an inclination towards beauty after being pleased (i’jab) by it.’
This definition, which we have derived directly from God’s words cited
above, is not essentially different from the definitions many Muslim schol-
ars have offered for love.”

This definition applies to all human beings since it applies to the Mes-
senger of God #, but we do not know if the words ‘pleased by’ and ‘incline’
befit a description of God’s love. Ghazali says, as we have already cited in
the previous endnote:

‘In its ordinary use, ‘love’ means the souls inclination to
something which suits it and pleases it. Such a thing can only
be envisaged for an imperfect being, which inclines towards
something it lacks and is made complete by attaining it, and
delights in having attained it; and this is impossible for God...
. God’s love for man, then, is for Him to draw him nearer to
Himself by warding off distractions and sins from him, and

11
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purifying his inner being from the turbidity of this worldly life,
and drawing back the veil from his heart so that he may be-
hold Him, as though he sees Him with his heart. As for man’s
love for God, it is his inclination towards attaining the per-
fection which he utterly lacks and needs, for he will doubtless
yearn for what he lacks, and delight in attaining any part of it.
This kind of yearning and love is impossible for God.’

Thus Ghazali describes God’s love for human beings as being ‘for Him
to draw [them] nearer to Himself by warding off distractions and sins from
[them]...” He uses the word ‘mahabbah’ for ‘love’ here, and there may be
a difference between the words ‘mahabbah’ and ‘hubb’, as we will see later,
God willing. But how do we arrive at an understanding of God’s love
(‘hubb’) from the Holy Qur’an?

As will be seen later (in Chapter 7: God’s Love for Humanity), God
loves—and therefore gives—all human beings (and indeed all creation)
countless favours (fadl; pl. afdal) out of his Mercy and Love, but specifies
eight or nine categories of people (such as ‘the patient’, ‘the God-fearing’
and ‘the virtuous’ etc.) whom He loves in particular. What these people have
in common is beauty of soul, and therefore it can be said that whilst God
loves everything He has created in general, He loves beauty of soul in par-
ticular. Now God has placed beauty in all His creation, for He says:

Who beautified everything that He created. And He began
the creation of man from clay. (Al-Sajdah, 32:7)

Therefore it can be said that God loves particular beauty of soul in par-
ticular, but general beauty in general. This amounts to saying that God
loves beauty as such, or beauty according to its degree.

However, since God created every thing in the first place—including
all beauty in existence—this means that He gave every thing its particular
nature as a free gift from Him. When Moses 3«8 was asked by Pharaoh
about God, the following discussion occurred:

He said, ‘So who is your Lord, O Moses?’ He said, ‘Our
Lord is He Who gave to every thing its [particular| nature
and then guided [them]’. (Ta Ha, 20:49-50)

Thus God is known first of all as He who gives every thing its partic-
ular creation, and then gives them something else—His guidance (which,
in the case of human beings, means beauty of soul). Therefore God s love

12
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is knowable to human beings as, first of all, the free gift of existence and
countless other favours (including beauty of various kinds) to every created
thing, and, second, love of beauty as such. This is perfectly summarised in
the famous Hadith of the Messenger of God =:

‘God is Beautiful, and He loves beauty.”

That God ‘is Beautiful’—or rather: ‘The Beautiful’ (4/-Jamil) in an-
other Hadith"—means that all beauty comes from Him as a free gift, and
therefore that He is, first of all, the Giver'! of existence and countless other
favours to every created thing. That God ‘loves beauty’ means that His
love is love of beauty as such (not forgetting that all created beauty is from
Him). This exactly confirms our description of God’s love above. Indeed,
a similar definition could be deduced for God’s Mercy'2.

The definition of Divine love as: first, the free gift of existence and of
countless other favours (including beauty of various kinds) to every created
thing, and, second, love of beauty as such is not opposed in meaning to the
definition of human love as ‘inclination towards beauty’, except that it must
be remembered that God created all things and all beauty in the first place
as a gratuitous gift from Him, and that it cannot be said that God ‘inclines.’
And God knows best.

Our previous definition of love is confirmed by the etymological root
of the word ‘hubb’ (‘love’), which comes from the word ‘habb’ (‘seed’)
thus implying a seed falls into the ground, grows, then brings forth a new
and beautiful plant. God makes this clear in the Holy Qur’an with His
words:

The likeness of those who expend their wealth in the way of
God is as the likeness of a grain (‘habb’) that sprouts seven
ears, in every ear a hundred grains; so God multiplies for
whom He will; God is Embracing, Knowing. (Al-Bagarah,
2:261)

Thus love is like a seed from which comes forth a plant which God
multiplies as He wills for whom He wills. Indeed, classical scholars of the
Arabic language have affirmed that this is the lexical root of the word

13
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‘hubb’, but have also mentioned other roots from which the word might
also be derived."
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PART ONE: DIVINE LOVE

CHAPTER 4: GOD AND LOVE

God speaks of the great reality of love many times in the Holy Qur’an.
He mentions those whom He loves, such as, for example, those who rely
on Him:

And when you are resolved, rely on God; for God loves those
who rely [upon Him]. (Aal ‘Imran, 3:159)

However, God’s Love is not merely one of God’s acts or actions, but
one of God’s very Own Divine Qualities or Names. This can be seen by
the many Divine Names in the Holy Qur’an which denote God’s loving
qualities (such as: ‘the Gentle’—‘A/-Latif’; ‘the Kind’—*Al-Raouf’; ‘the
Generous’—‘A/-Kareem’; ‘the Forbearing’—*4/-Haleem’; ‘the Absolutely
Reliable’— Al-Wakil’; ‘the Friend’—° Al-Wali’; ‘the Good’—° Al-Barr’;
‘the Forgiving™—* A/-Ghafur’; ‘the Forgiver’—*Al-Ghaffar’; ‘the Granter
and Accepter of Repentance’—*4/-Tawwab’, and ‘the Pardoner’—*4!/-
‘Afu’), and in particular by His Name ‘the Loving’ (‘A/-Wadud’), which
occurs twice in the Holy Qur’an:

And ask forgiveness of your Lord, then repent to Him. Truly
my Lord is Merciful, Loving. (Hud, 11:90)

And He is the Forgiving, the Loving. (Al-Buruj, 85:14)

Here we see the connection between love and mercy: the Divine Name
‘the Loving’ is mentioned alongside the Divine Names ‘the Merciful” and
‘the Forgiving’ in the two Qur’anic verses (and never without them) indi-
cating that God’s Love is inseparable from His Mercy.!* Thus Love comes
with Mercy, and Mercy comes with Love.

Indeed, some of God’s other Divine Names that indicate the ‘gentle’
Divine Qualities—such as the Divine Name ‘the Kind’ (4/-Raouf), which
occurs in the Holy Qur’an ten times," and other certain Names as previ-
ously mentioned—also imply both God’s Love and His Mercy together.
We may even say that Mercy engenders Love; for the word rahmah
(‘mercy’) is derived from rahim (‘womb’), and God says in a ‘Hadith
Qudsi’ (that is, a Hadith where the Messenger of God # is quoting God
Himself as Speaker):
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“I am God (Allah), 1 am the Compassionate One (4/-Rah-
man). I created the womb (‘rahim’) and named it after My
Name. He who keeps its ties, I shall keep [my ties with]
him; and he who cuts its ties, I shall cut him off [from
Me] '”16

Indeed, if we reflect on the womb, we will realize that the womb pro-
duces mercy just as it produces children, because when a child is born from
the womb he or she already naturally enjoys his or her mother’s love. This
is a law of nature: mercy produces love, even though love has special qual-
ities which mercy does not necessarily share.

The natural connection between love and mercy is not confined to the
keeping of family ties alone, for God also alludes to the connection between
affection—which is a form of love, as God willing we will see later—with
mercy, in the following verse:

And of His signs is that He created for you from yourselves
mates that you might find peace by their side, and He or-
dained between you affection (mawaddah) and mercy.
Surely in that there are signs for a people who reflect. (Al-
Rum, 30:21)

God equates His Name ‘the Compassionate’ (‘4/-Rahman’) with His
Divine Name ‘God’ (‘4llah’) in His words:

Say: ‘Invoke God or invoke the Compassionate One;
whichever you invoke, to Him belong the Most Beautiful
Names’... (Al-Isra’, 17:110)

Since the Divine Name ‘Allah’ refers to the Divine Essence, this means
that Divine Mercy is of the very Divine Essence—the Godhead or the
Self—Itself, without and before any relation to any created being. This is
also proved by God’s words:

...He has prescribed for Himself [nafsihi—His Self]
mercy... (Al-An’am, 6:20)

And His words:

16



CHAPTER 4: GOD AND LOVE

... Your Lord has prescribed for Himself [nafsihi—His Self]
mercy... (Al-An’am, 6:54)

Thus God has made mercy incumbent upon Himself or rather His
Self—the Arabic word ‘nrafsihi’ means both Himself (reflexively) and ‘His
Self” (thus referring to the Divine Essence or Self or Godhead)—which is
to say that Divine Mercy is of the Divine Essence Itself. God’s Mercy is
thus incumbent on God by His own very Being. Consequently, God is
bound by Himself to be Merciful, and His Mercy embraces everything.
This is affirmed by His words:

..My mercy embraces all things... (Al-A'raf, 7:156)

Moreover, this is what the angels affirm when they pray for forgiveness
for the believers:

...Our Lord, You embrace all things in [Your] mercy and
knowledge... (Ghafir, 40:7)

We must also mention that every one of the one hundred and fourteen
chapters of the Holy Qur’an begins with the sacred formula ‘In the Name
of God, the Compassionate, the Merciful’ (‘Bism Illah Al-Rahman Al-
Rahim’) except the ninth (Surat Al-Tawbah)—albeit that Islamic scholars
point out that the ‘missing’ basmallah of Surat Al-Tawbah reappears in
Surat Al-Naml wherein God says:

...And lo! it is: In the Name of God, the Compassionate, the
Merciful. (Al-Naml, 27:30)

Thus the fact that practically every chapter in the Holy Qur’an begins
with ‘In the Name of God, the Compassionate, the Merciful’, further in-
dicates the connection between the Divine Name ‘God’ (‘4llah’) and
mercy."”

All of this allows us to say that since Divine Love, like Divine Mercy,
is a Divine Quality; and since God’s Loving is inseparable from His Mercy;
and since Divine Mercy is of the very Divine Essence Itself, then we can
conclude that Divine Love, like Divine Mercy, is of the Divine Essence It-
self, as well as being a Divine Quality. This is seen in the Ayat al-Kursi—
which the Messenger of God # called: ‘the greatest verse in the Holy
Qur’an’*—which speaks of the Divine Essence, and of the Qualities of
God in relation to His Creation. God says:
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God, there is no god, except Him, the Living (Al-Hayy), the
Eternal Sustainer (Al-Qayyum). Slumber does not seize
Him, neither sleep; to Him belongs all that is in the heav-
ens and the earth; who is there, that shall intercede with
Him save by His leave? He knows what lies before them,
and what is after them; and they encompass nothing of His
knowledge, save such as He wills. His throne embraces the
heavens and the earth; the preserving of them wearies Him
not; He is the Sublime, the Tremendous. (4l-Bagarah,
2:255)

After mentioning two of His Names (‘4/-Hayy’ and ‘A/-Qayyum’) and
some of His Qualities, God says: who is there, that shall intercede with
Him save by His leave?. Now intercession is evidently a function and a re-
flection of mercy, so we understand from this sacred verse not only that
Divine Mercy is of the Divine Essence, but also that all mercy—even the
mercy of God’s creatures to each other—is ultimately from God, for it is
by His leave. Indeed, God says:

And how many an angel there is in the heavens whose in-
tercession cannot avail in any way except after God gives
permission for whomever He wills, and He is satisfied. (A!-
Najm, 53:26)

And warn therewith those who fear they shall be gathered
to their Lord: apart from Him they have no protector and
no intercessor so that they might fear [God]. (Al-An’am,
6:51)

God is He Who created the heavens and the earth and
whatever is between them in six days, then He presided
upon the Throne. You do not have besides Him any protec-

tor or intercessor. Will you not then remember? (Al-Sajdah,
32:4)

Or have they taken besides God intercessors? Say: ‘What!
even though they have no power whatever and are unable
to comprehend?’/ Say: ‘All intercession belongs [solely]
to God. To Him belongs the kingdom of the heavens and
the earth; then to Him you will be brought back’. (Al-
Zumar, 39:43-44)
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Muslim scholars and exegetes have disagreed about the exact differ-
ences between ‘the Compassionate’ (4A/-Rahman) and ‘the Merciful® (4/-
Rahim), but they all affirm that the Divine Name ‘the Compassionate’ does
not require an object, whilst the Divine Name ‘the Merciful’ does require
an object to receive the mercy. This means that ‘the Compassionate’ is com-
passionate in His Essence, and ‘the Merciful’ is merciful in His actions.
However, since love comes with mercy, and since mercy exists in both the
Divine Names ‘the Compassionate’ and ‘the Merciful’, then love too is im-
plied in both the Divine Names ‘the Compassionate’ and ‘the Merciful’.
Thus God’s Love is twice implied—along with the double mention of Di-
vine Mercy—at the beginning of the Holy Qur’an itself and the beginning
of every one of its one hundred and fourteen chapters except the ninth
(which is later compensated for)."

Question: Since God’s mercy embraces all things (My mercy em-
braces all things); and since God has prescribed for Himself mercy; and
since God’s mercy outstrips His wrath (according to the Hadith Qudsi
which says: ‘My mercy outstrips My wrath”), then how can God punish
sinners with painful and severe punishment for their sins? God says:

The Jews and Christians say: ‘We are the sons of God and
His beloved ones’. Say: ‘Why then does He chastise you for
your sins? Nay; you are mortals from among those He cre-
ated. He forgives whom He wills, and He chastises whom
He wills’. For to God belongs the kingdom of the heavens
and of the earth, and all that is between them; to Him is the
Jjourney’s end. (Al-Maidah, 5:18)

And whoever slays a believer deliberately, his requital is
Hell, abiding therein, and God is angry with him and has
cursed him, and has prepared for him a mighty chastise-

ment. (Al-Nisa’, 4:93)

Fakhr al-Din al-Razi says:
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‘There are many opinions about His words ‘My mercy em-
braces all things’. 1t is said that ‘My mercy embraces all
things’ means that His mercy in the life of the lower world is
granted universally to all, whilst in the Hereafter it is granted
only to the believers. This is indicated by [proceeding] His
words: ‘and so I shall prescribe it for those who are God-
fearing’>?

And Qurtubi says, commenting on this verse:

‘His words ‘My mercy embraces all things’ are universal,
meaning infinite; meaning that it will not fail to reach all those
to whom it applies. It is said that it means that [His mercy]
embraces all in creation, in that even animals have mercy and
affection for their young. Some exegetes say that all beings
were given hope by this verse, even Iblis [Satan], who said,
‘I am a thing!” But then God says: ‘and so I shall prescribe it
for those who are God-fearing’.”*'

In any case, God says: My mercy embraces all things, He does not say:
‘My tenderness embraces all things’, but rather (elsewhere): God is Tender
with His servants. He provides for whomever He will. And He is the
Strong, the Mighty (Al-Shura, 42:19). God, then, is tender with His servants
in a general way, and He provides for whomever He will. This does not
mean for all, and does not mean that His tenderness—and therefore gentle-
ness—embraces all things all the time, otherwise there would never be any
suffering or pain in the world. There is thus a big difference between mercy
and tenderness. Indeed, we may have mercy on something by temporarily
doing something harsh to it to save it from something even worse and more
permanent (as, for example, does the surgeon or veterinarian who performs
surgery); yet this mercy (or this surgery) might not be that gentle or involve
any tenderness at all. God’s Mercy embracing all things thus does not mean
that nothing will ever suffer, but that God will guide every existing thing to
what will enable it to suffer the least, and God knows best.
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God created human beings out of His mercy, for He says:

The Compassionate One / has taught the Qur’an. / He cre-
ated man, / teaching him [coherent] speech. (Al-Rahman,
55:1-4)

And He says:

Had your Lord willed, He would have made humankind one
community, but they continue to differ, / except those on
whom your Lord has mercy; and for that did He create
them... (Hud, 11:118-119)

Fakhr al-Din al-Razi says about God’s words ‘and for that did He cre-
ate them’:

There are three opinions about these words. The first opinion:
Ibn ‘Abbas < said: ‘He created them for mercy’; and this is
the opinion of the majority of Mu’tazilites, who say that it
cannot be that God created them so that they would differ.
There are several proofs for this: firstly, pronouns should be
assumed to refer to their nearest possible antecedent, and the
nearest possible antecedent here is ‘mercy’, whilst ‘to differ’
is further away. Secondly, had He created them to differ and
wanted them to believe this, He could not then punish them
for it, since they would be obeying Him by differing. Thirdly,
if we understand the verse in this way, it is in harmony with
what He says elsewhere: and I did not create the jinn and
humankind except that they may worship Me (Al-Dhariyat,
51:56). If it is said, ‘If the meaning were that He created them
because of His mercy, the pronoun ‘that’ would be feminine
in Arabic (since rahmah [ ‘mercy’] is a feminine noun in Ara-
bic), not masculine’, we respond that the feminine status of
the word rahmah is not a true feminine, since the word means
‘favour’ and ‘forgiveness’ [respectively ‘fadl’ and ‘ghufran’
in Arabic, which are both masculine], as He says: Said he,
‘This (‘hadha’—a masculine pronoun) is a mercy (rahmah)
from my Lord... (Al-Kahf, 18:98), and He says: ... surely the
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mercy (rahmah) of God is near (qarib, masculine adjective)
to the virtuous (Al-A’raf, 7:56). The second opinion is that
these words mean that He created them so that they would dif-
fer. The third opinion, which is the most satisfactory one, is
that He created the people of mercy for mercy, and the people
of differing for differing.?

We believe that the opinion of Ibn ‘Abbas < is the one that corresponds
best with the literal meaning of the verse. Indeed, we cannot ignore the
opinion of Ibn ‘Abbas «#:—who learnt the Holy Qur’an personally from
his cousin the Prophet Muhammad # himself—even if al-Razi does not
concur. Moreover, as al-Razi himself says, linguistically speaking, the word
‘rahmah’ may be considered either feminine or masculine—and therefore
the word can indeed apply to it. At most, it might be said—to accommodate
al-Razi’s opinion—that God created people as such for mercy, but also cre-
ated them as ‘people of differing’ for differing and ‘people of mercy’ for
mercy—in other words, that God wants to grant His Mercy to everyone,
but created them free and thus allowed them not to choose His Mercy.
However, this seems an unnecessary, complicated quibble with Ibn Abbas’s
commentary. Moreover, logically speaking, God prescribes mercy for Him-
self:

... Your Lord has prescribed for Himself mercy... (Al-An’am,
6:54)

And this mercy is linked to the very creation of the heavens and the
earth:

Say: ‘To whom belongs what is in the heavens and in the
earth?’ Say: ‘To God. He has prescribed for Himself mercy.
He will surely gather you together on the Day of Resurrec-
tion of which there is no doubt. Those who have forfeited
their own souls, they do not believe. (Al-An’am, 6:12)

And the Messenger of God # said:

‘When God created the world, He wrote above His
Throne: “My mercy outstrips My wrath.” *

How, then, could God have ‘created the people of differing for differ-
ing’ as al-Razi says, and not for mercy? Rather, God created human beings
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for His mercy but some of them ‘differed’, and as a result of this they closed
themselves off from Divine mercy, despite the vastness of His mercy about
which God says: My mercy embraces all things... (Al-A’raf, 7:156).%

Furthermore, how could God have created ‘the people of differing’ for
‘differing’, when God has actually stated that the reason for creation else-
where in the Holy Qur’an, and it is precisely not for ‘differing’ as such.
God says:

And I did not create the jinn and humankind except that
they may worship Me (Al-Dhariyat, 51:56)

Now the worship of God is a mercy, and it leads to more mercy; and
God does not say here that He created some of humanity and the jinn for
worship, and others for something else (i.e. ‘differing’), but rather that He
created them all/ for worshipping Him, and therefore for attaining His
Mercy. Indeed, there are more than twenty-five verses in the Holy Qur’an
which indicate that God created human beings for mercy, and for that which
leads to mercy.

Thus God says He created human beings to be God-fearing:

O people, worship your Lord Who created you and those that
were before you, so that you may be God-fearing. (Al-
Bagarah, 2:21)

And ‘to know the names of all things’, for He says:

And when your Lord said to the angels, ‘I am appointing on
earth a vicegerent’, they said, ‘What, will You appoint
therein one who will do corruption therein and shed blood,
while we glorify You with praise and sanctify You?’; He said,
‘Assuredly, I know what you know not’. / And He taught
Adam the names, all of them; then He presented them to the
angels and said, ‘Now tell Me the names of these if you
speak truly’. (Al-Bagarah, 2:30-31)

And He created human beings ‘to reward them with the best reward’,
for He says:

And to God belongs whatever is in the heavens and whatever
is in the earth that He may requite those who do evil for what
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they have done, and reward those who are virtuous with the
best [reward]. (Al-Najm, 53:31)

And ‘to test which of them is best in conduct’, for God says:

[He] Who created death and life, that He may try you [to see]
which of you is best in conduct, and He is the Mighty, the
Forgiving (Al-Mulk, 67:2)

And ‘to reward those who believe and perform good deeds’, for God
says:

To Him is the return of all of you: God’s promise, in truth.
Truly He originates creation, then recreates it that He may
requite those who believe and perform righteous deeds,
justly. And those who disbelieve, for them will be a draught
of boiling water and a painful chastisement because they
disbelieved. (Yunus, 10:4)

And ‘so that human beings may be certain about the encounter with
God’, for He says:

God is He Who raised up the heavens without visible sup-
ports then presided upon the Throne and disposed the sun
and the moon, each one moving, until [the conclusion of]
an appointed time. He directs the command. He details the
signs so that you might be certain of the encounter with your
Lord. (Al-Ra’d, 13:2)

And ‘so that human beings may seek His favour; give thanks to Him;
reflect on His signs; understand them, and be guided’, for God says:

He created the heavens and the earth with the Truth. Exalted
be He above what they associate. / He created man from a
drop of fluid, yet behold! he is disputatious, openly. / And
the cattle, He created them for you. In them there is warmth,
as well as [other| uses, and of them you eat; / and for you
there is in them beauty, when you bring them [home] to rest,
and when you drive them forth to pasture. / And they bear
your burdens to a land which you could not reach, save with
great trouble to yourselves. Indeed your Lord is Gentle, Mer-
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ciful. / And [He created] horses and mules and asses, that
you may ride them, and for adornment; and He creates what
you do not know. / And God’s is the direction of the way, and
some of them are deviant. And had He willed, He would have
guided you all. / He it is Who sends down water from the
heaven, whence you have drink, and whence are trees,
whereat you let your animals graze. / With it He makes the
crops grow for you, and olives and date-palms and vines and
all kinds of fruit. Surely in that there is a sign for people
who reflect. / And He disposed for you the night and the day,
and the sun and the moon and the stars are disposed by His
command. Surely in that there are signs for people who un-
derstand. / And whatever He has created for you in the earth,
diverse in hue. Surely in that there is a sign for people who
remember. / And He it is Who disposed the sea, that you may
eat from it fresh meat, and bring forth from it ornaments
which you wear. And you see the ships ploughing therein;
and that you may seek of His favour, and that you might be
thankful. / And He cast into the earth firm mountains, lest
it should shake with you, and rivers and ways so that you
might be guided / — and landmarks [as well], and by the
stars, they are guided. (Al-Nahl, 16:3-16)

And ‘so that human beings remember Him and thank Him’, for God
says:

And He it is Who made the night and day [to appear] in suc-
cession for him who desires to remember or desires to be
thankful. (Al-Furqan, 25:62)

And ‘so that human beings supplicate Him’, for God says:

Say, ‘My Lord would not be concerned with you were it not
Sfor your supplications. But you have denied, and so that will
remain binding’. (Al-Furgan, 25:7)

And ‘so that He might relent to the believing men and women’, for
God says:

So that God may chastise the hypocrites, men and women,
and the idolaters, men and women, and that God may relent
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to the believing men and believing women. And God is For-
giving, Merciful. (Al-Ahzab, 33:73)

And ‘so that human beings may complete an appointed term, and un-
derstand’, for God says:

He it is Who created you from dust, then from a drop [of
sperm], then from a blood-clot, then He brings you forth as
infants, then that you may come of age, then that you may
become aged, though there are some of you who die earlier,
and that you may complete an appointed term that perhaps
you might understand. (Ghafir, 40:67)

And ‘so that human beings might seek God’s favour, and thank Him,
and reflect upon His signs’, for God says:

God it is Who disposed for you the sea so that the ships may
sail upon it by His command, and that you may seek of His
favour, and that perhaps you may give thanks. / And He has
disposed for you whatever is in the heavens, and whatever
is in the earth, all being from Him. Surely in that there are
signs for a people who reflect. (Al-Jathiyah, 45:12-13)

And ‘to requite each soul justly’, for God says:

And God created the heavens and the earth with the truth
and so that every soul may be requited for what it has
earned, and they will not be wronged. (Al-Jathiyah, 45:22)

And ‘so that human beings may come to know one another’, for God

says:

O humankind! We have indeed created you from a male and
a female, and made you nations and tribes that you may
come to know one another. Truly the noblest of you in the
sight of God is the most God-fearing among you. Truly God
is Knower, Aware. (Al-Hujurat, 49:13)
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And ‘so that human beings might have insight and be people of re-
membrance and penitence’, for God says:

As an insight and a reminder for every penitent servant.

(Oaf, 50:8)

And ‘so that human beings might keep the balance with justice’, for
God says:

The Compassionate One / has taught the Qur’an. / He cre-
ated man, / teaching him [coherent] speech. / The sun and
the moon follow a reckoning, / and the grass and the trees
prostrate. / And He has raised the heaven and set up the bal-
ance, / [declaring] that you should not contravene with re-
gard to the balance. / And observe the weights with justice
and do not skimp the balance. (Al-Rahman, 55:1-9)

And ‘so that human beings might be guided to the way, and be grateful
to God’, for God says:

Verily We created man from a drop of mixed fluid, so that
We may test him. So We made him hearing, seeing. / Verily
We have guided him to the way, whether he be grateful or
ungrateful. (Al-Insan, 76:2-3)

And that ‘God created the earth as sustenance for human beings’, for
God says:

Are you harder to create or the heaven which He has built?
/ He made it rise high and levelled it, / and darkened its
night, and brought forth its day; / and after that He spread
out the earth; / from it He has brought forth its waters and
its pastures, / and has set firm the mountains / as a [source
of] sustenance for you and your flocks. (A/-Nazi’at, 79:277-
33)

What all these verses have in common is the fact that God creates
human beings, gives them freedom and tests them in this life so that they
might attain His mercy, although those who fail and do evil things are re-
quited for their own evil deeds.

It should also be mentioned that in addition to all the verses from the
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Holy Qur’an cited above there are twenty-five other verses in the Holy
Qur’an in which God describes the wisdom behind His creating certain
parts of creation (and not all of it). These parts of creation were specifically
made for the service of humanity, to help achieve their purpose in life,
which is to attain God’s mercy by worshipping Him. These verses include,
for example:

It is He Who made the earth tractable for you, so walk in its
flanks and eat of His provision; and to Him is the resurrec-
tion. (Al-Mulk, 67:15)%

Thus it is clear and beyond doubt that God created human beings and
the world out of mercy and for mercy; and since Divine Mercy is insepara-
ble from Divine love (as we have already discussed in Chapter 4: God and
Love), this means that the world and human beings were created out of love
and for love as well.

Question: If the world and human beings were created out of mercy,
and thus love, and for mercy and thus love, then how can it be that God
does not love certain (evil) people?

As we will later see, God willing, the only creatures and things which
God does not love are the evildoers and disbelievers and certain evil deeds.
The answer to this question therefore is limited to an examination of the
states of the evildoers, disbelievers and certain evil deeds with respect to
God’s love and mercy.

As regards evildoers and the disbelievers, God in His mercy and love
created them in a state of primordial purity, and in the best stature and the
best form.?® God says:

By the fig and the olive, / and [by] the Mount Sinai, / and
[by] this secure land, / Verily We created man in the best
stature. / Then, We reduced him to the lowest of the low, /
except those who believe and perform righteous deeds, for
they shall have an unfailing reward. / So what makes you
deny thereafter the Judgement? / Is not God the fairest of
all judges? (Al-Tin, 95:1-8)

God itis Who made for you the earth as a [stable] abode and
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the heaven as a canopy. And He formed you and perfected
your forms, and provided you with [all] the wholesome
things. That then is God, your Lord, so blessed be God, the
Lord of the Worlds. (Ghafir, 40:64)

He created the heavens and the earth with the truth, and He
shaped you and made your shapes excellent; and to Him is
the journey’s end. (Al-Taghabun, 64:3)

O man! What has deceived you with regard to your generous
Lord? / Who created you, then made you upright, then pro-
portioned you, / assembling you in whatever form He
wishes? (Al-Infitar, 82:6-8)

But this does not mean that God, who created human beings in the best
of statures, still loves them if and after they become the lowest of the low.
Abu Hurayrah < reported that the Messenger of God # said:

‘Every child is born primordially pure, and then his par-
ents make him Jewish, or Christian, or Magian....’”’

And ‘lyad ibn Majashi’i reported that the Messenger of God
# said:

‘God Almighty says: “... And I created all My servants in
arighteous state, and then demons came to them and drew
them away from their religion....” **

This means that although God created human beings out of mercy, He
made them free and able to choose between good and evil. God says:

Verily We have guided him to the way, whether he be grateful
or ungrateful. (Al-Insan, 76:3)

And We guided him to the two paths. (Al-Balad, 90:10)
And as for Thamud, We offered them guidance, but they pre-
ferred blindness to guidance. So the thunderbolt of the hu-

miliating chastisement seized them on account of what they
used to earn. (Fussilat, 41:17)
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If a person chooses goodness, virtue, or the like, then God will love
him or her more. However, if they choose the way of evil and sin, and close
themselves off from God’s guidance, then they will not attain God’s mercy
and love. Thus God—out of mercy and love—creates people free, but some
use this freedom to choose not to accept God’s mercy and love. The in-
evitable price to be paid for freedom is the possibility of evil and thus the
rejection of God’s mercy. Indeed, God cites the Prophet Noah 8 in the
Holy Qur’an saying:

He said, ‘O my people, have you considered if I am [acting]
upon a clear proof from my Lord and He has given me mercy
from Him, and you have remained blind to it, can we force it
on you, even though you are averse to it? (Hud, 11:28)

It is thus not a question of God not loving evil people and acts, but
rather of evil people freely refusing to be loved by God. And God knows
best.
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What is the difference between glorification of God (‘tasbih’) and
praise of God (‘hamd’)? When glorifying God, one evokes His magnifi-
cence and His Qualities of Majesty, for to glorify God implies declaring
His transcendence. When praising God—which is essentially giving thanks
in a general way for everything®—one evokes God’s Qualities of Beauty
or Gentleness, for to praise implies declaring the immanence of God’s
Qualities. Everything in the heavens and the earth innately and naturally
both glorifies and praises God with their very beings:

The seven heavens and the earth and all that is therein pro-
claim His praise. And there is not a thing, but glorifies Him
in praise; but you do not understand their glorification. Lo!
He is Forbearing, Forgiving. (Al-Isra’, 17:44)

This praise includes the primordial and natural love which all creatures
feel for God. Thus the entire universe innately loves God. We do not see
the effects of this love, and we do not understand the universe’s glorifica-
tion of God, for He says: ‘but you do not understand their glorification’.
However, the Messenger of God # did understand and hear the love of
inanimate objects—although they have no hearts—for God, and even their
love for the Messenger of God himself. This is clear in the Hadith of the
weeping tree-trunk, which is related in Bukhari’s Sahih:

Jabir ibn ‘Abdullah <% reported that on Fridays the Prophet 4
used to stand by a tree or a palm [to deliver the sermon]. A
woman (or a man) of the Helpers said, ‘O Messenger of God,
shall we not make you a pulpit?’ He said, ‘If you will.” So
they made him a pulpit, and the next Friday he was shown to
the pulpit, and the palm let out a cry like that of a baby. The
Prophet 4 descended [from the pulpit] and embraced the tree,
and it sobbed like a baby being comforted. He said: ‘You
weep for the remembrance you used to hear there.’*

And Ibn ‘Umar 4 said:
‘The Prophet & gave a sermon by a palm-trunk, and went

to it and he stroked it with his hand.’*
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The reality of this universal love for God is affirmed by the Creator’s
dominion over all creation, for He is the King and the Owner of Creation
(and therefore it innately praises Him):

Why, surely to God belongs all that is in the heavens and the
earth. Why, surely God’s promise is true, but most of them
do not know. (Yunus, 10:55)

Why, surely to God belongs all who are in the heavens and
all who are in the earth... (Yunus, 10:66)

This reality is also confirmed by creation’s obedience of God:

And to Him belongs whoever is in the heavens and the earth.
All are obedient to Him. (Al-Rum, 30:26)

It is also confirmed by creation’s submission to God:

What! Do they desire other than God’s religion, when to
Him has submitted whoever is in the heavens and the earth,
willingly, or unwillingly, and to Him they shall be returned?
(Aal ‘Imran, 3:83)

This fact is also confirmed by how all of creation—save disobedient
human beings—prostrates before God, for He says:

Have you not seen that to God prostrates whoever is in the
heavens and whoever is in the earth, together with the sun
and the moon, and the stars and the mountains, and the
trees and the animals, as well as many of humankind? And
for many the chastisement has become due. And he whom
God abases, there is none to give him honour. Indeed God
does whatever He wishes. (Al-Hajj, 22:18)

And God says:
And to God prostrates whoever is in the heavens and the
earth, willingly or unwillingly, and also their shadows in the

mornings and the evenings. (Al-Ra’d, 13:15)

And finally, this reality is also reflected in the way everything asks—
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and makes requests of—God. This is what is understood from the Divine
Name ‘A4/-Samad’— as He says:

Say: He, God, is One. / God, the Self-Sufficient Besought of
all (Al-Samad). (Al-Ikhlas, 112:1-2)

In the Tafsir Al-Jalalayn, this is explained as follows: ‘[This means
that God is] always and constantly besought in needs.’*

Moreover, God says:

All that is in the heavens and the earth implore Him. Every
day He is upon some matter. (A/-Rahman, 55:29)

Evil human beings who are disobedient to God are the only beings that
do not love God—in the moment of their disobedience at least, but not in
their being as such or their individual parts, which all glorify God all the
time. In other words, even the most evil person committing the most evil
deed—with his or her consciousness rejecting or hating God at that mo-
ment—nevertheless loves God in every atom of their being and in their
deepest heart. This is one of the meanings of God’s words:

...And there is not a thing, but proclaims His praise... (Al-
Isra’, 17:44)

The proof that a person loves God with all his being, even if his or her
soul is disobedient, lies in the fact that the very skins and senses of human-
ity will testify against them, for God says:

On the day when their tongues and their hands and their
feet shall testify against them concerning what they used to
do. (Al-Nur, 24:24)

And God says:
Today We shall seal up their mouths, and their hands shall

speak to Us, and their feet shall bear witness concerning
what they used to earn. (Ya Sin, 36:65)
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And God says:

Until, when they reach it, their hearing and their eyes and
their skins will bear witness against them concerning what
they used to do. / And they will say to their skins, ‘Why did
you bear witness against us?’ They will say, ‘God made us
speak, Who gave speech to all things. And He created you
the first time, and to Him you will be returned. (Fussilat,
41:20-21)

Thus the whole universe loves God, and how could it not, when He is
its Creator, Maker and Shaper? God says:

He is God, the Creator, the Maker, the Shaper. To Him be-
long the Most Beautiful Names. All that is in the heavens
and the earth glorify Him, and He is the Mighty, the Wise.
(Al-Hashr, 59:24)

As for God’s love of His creation, we mentioned previously that God
says:

..My mercy embraces all things... (A1-A'raf, 7:156)

Now although God does not love the evildoers, disbelievers, hypocrites
and the like as such—as we will later see God willing—apart from these
people, God loves all beings and all things, before and more than they could
possibly love Him—since His mercy embraces all things. This does not
mean, of course, that He is gentle with all things at all times, for He says:
‘My mercy embraces all things’, not ‘My tenderness embraces all things.’
Rather, He says:

God is Tender [Latif] towards His servants. He provides for
whomever He will. And He is the Strong, the Mighty. (Al-
Shura, 42:19)

Thus God is tender or gentle to whom He will, but His mercy is greater
and vaster than His Gentleness.

The proof that God loves everything that He created (except the evil-
doers, disbelievers, and hypocrites as such) is that He gave them the gift
of existence (and countless other favours) and that beauty is present in
everything He created, for He says:
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Who beautified everything that He created... (A/-Sajdah,
32:7)

God loves thus the beauty inherent in the creation He adorned with His
beauty, because He ‘loves beauty’. But of course this does not mean that
God’s love is like human love, for He says:

There is nothing like Him. He is the Hearer, the Seer. (Al-
Shura, 42:11)

In summary: God loves the universe and humanity for the beauty He
placed in them, and thus God loves His own beauty in the universe. This
means that He loves the universe ultimately for His own sake. Humanity,
on the other hand, loves God (or should), not for their own sakes, but for
God’s sake only. This is necessarily so because:

...God is the Independent One, while you are the needy...
(Muhammad, 47:38)

And God says:

O humankind! You are the ones who are indigent to God.
And God, He is the Independent, the Praised. (Fatir, 35:15)

Thus God is loved for His own Beauty, and the beauty of the Universe

and humanity—which is not its own but is, as it were, ‘lent to it’ by God—
is also loved for God’s sake. And God knows best.
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God’s favour (‘fad!’) is an aspect of His mercy, and Divine mercy it-
self—as we saw earlier—is inseparable from Divine love. Hence we must
mention here God’s completely gratuitous favour upon humanity in general
as an aspect of God’s love.

After creating human beings from dust, God breathed His spirit into
him:

So when I have proportioned him, and breathed in him My
spirit, then fall down in prostration before him! (Sad, 38:72)

Who beautified everything that He created. And He began
the creation of man from clay, / then He made his progeny
from an extract of a base fluid, / then He proportioned him,
and breathed into him of His spirit. And He made for you
hearing, and sight and hearts. Little thanks do you give. (A!l-
Sajdah, 32:7-9)

And when your Lord said to the angels, ‘Indeed I am going
to create a mortal out of dry clay [drawn] from malleable
mud. /So, when I have proportioned him and breathed of My
spirit in him, fall down in prostration before him!’/ And so
the angels prostrated, all of them together, / except Iblis, he
refused to be among those prostrating. / He [said]: ‘O Iblis
what is wrong with you that you are not among those pros-
trating?’/ Said he, ‘I was not about to prostrate myself before
a mortal whom You have created out of a dry clay [drawn]
from malleable mud’. / Said He, ‘Then be gone from hence;
for you are indeed accursed. (Al-Hijr, 15:28-34)

And God created human beings in the best of forms (‘surah’):
God it is Who made for you the earth as a [stable] abode and
the heaven as a canopy. And He formed you and perfected
your forms, and provided you with [all] the wholesome
things. That then is God, your Lord, so blessed be God, the
Lord of the Worlds. (Ghafir, 40:64)

He created the heavens and the earth with the truth, and He
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shaped you and made your forms excellent; and to Him is
the journey’s end. (Al-Taghabun, 64:3)

O man! What has deceived you with regard to your generous
Lord? / Who created you, then made you upright, then pro-
portioned you, / assembling you in whatever form He
wishes? (Al-Infitar, 82:6-8)

And God created human beings in the best of statures (‘tagwim’):

By the fig and the olive, / and [by] the Mount Sinai, / and
[by] this secure land, / Verily We created man in the best of
statures. / Then, We reduced him to the lowest of the low, /
except those who believe and perform righteous deeds, for
they shall have an unfailing reward. / So what makes you
deny thereafter the Judgement? / Is not God the fairest of
all judges? (Al-Tin, 95:1-8)

And He created human beings in the primordial state of purity (‘fitra
hanifa’):

Nay, but those who do evil follow their own desires without
any knowledge. So who will guide him whom God has led
astray? And they have no helpers. / So set your purpose for
religion, as a hanif — a nature (fitra) given by God, upon
which He originated humankind. There is no changing
God’s creation. That is the upright religion, but most people
do not know (Al-Rum, 30:29-30)

So by God’s spirit; by the best of forms; by the best of statures; and by
the primordial state of purity, God has favoured or preferred (faddala) hu-
manity in general above many other creatures.’> God says:

And verily We have honoured the Children of Adam, and
carried them over land and sea, and provided them with
good things; and We have preferred (faddalnahum) them
above many of those whom We created with a marked prefer-
ment. (Al-Isra’, 17:70)
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Indeed, by these favours, God has ennobled human beings above even
the angels, and made them His vicegerent on earth:

And We created you, then shaped you, then said to the an-
gels: ‘Prostrate yourselves before Adam!’ So they fell pros-
trate, all save Iblis [Lucifer], he was not of those who make
prostration. (Al-A’raf, 7:11)

He it is Who created for you all that is in the earth; then He
turned to heaven and levelled them seven heavens and He
has knowledge of all things. / And when your Lord said to
the angels, ‘I am appointing on earth a vicegerent’, they
said, ‘What, will You appoint therein one who will do cor-
ruption therein and shed blood, while we glorify You with
praise and sanctify You?’; He said, ‘Assuredly, I know what
you know not’. / And He taught Adam the names, all of
them; then He presented them to the angels and said, ‘Now
tell Me the names of these if you speak truly’. / They said,
‘Glory be to You! We know not except what You have taught
us. Surely You are the Knower, Wise’. / He said, ‘Adam, tell
them their names’; And when he had told them their names
He said, ‘Did I not tell you that I know the Unseen in the
heavens and the earth?, And I know what you reveal and
what you were hiding. / And when We said to the angels,
‘Prostrate yourselves to Adam; so they prostrated them-
selves, except Iblis, he refused and disdained; and so he be-
came one of the disbelievers [kafirin]. (Al-Bagarah,
2:29-34)%*

Through all these Divine favours, human beings were given a trust
greater than could have been borne by the heavens, the earth and the moun-
tains:

Indeed We offered the Trust to the heavens and the earth
and the mountains, but they refused to bear it and were ap-
prehensive of it; but man undertook it. Truly he is a wrong-
doer, ignorant. (Al-Ahzab, 33:72)

Finally, we must mention that in addition to all the gratuitous favours
which God has granted every human being in general, He has also granted
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gratuitous graces (ni ma; pl. ni’am) to every single human being individu-
ally. God says:

And if you were to count God’s grace you could never reckon
it. Indeed God is Forgiving, Merciful (Al-Nahl, 16:18)

Whatever grace you have, it is from God. Then when mis-
Sfortune befalls you, to Him you cry for help. (Al-Nahl, 16:53)

Do you not see that God has disposed for you whatever is in
the heavens and whatever is in the earth, and He has show-
ered His graces upon you, [both] outwardly and inwardly?
Yet among people there are those who dispute concerning
God without any knowledge or guidance or an illuminating
scripture. (Lugman, 31:20)

Each We supply [to] these and [to] those from your Lord’s
bounty. And your Lord’s bounty is not confined. (Al-Isra’,
17:20)

As we have seen, God has greatly favoured human beings in general
and individually—more than He has favoured other creatures. Divine
favour comes from Divine Mercy, and Divine Mercy is inseparable from
Divine Love. Thus God’s great favour to human beings is also a result of
His love for them in general or as such.

In addition to all that, moreover, God says that He loves people more
if they follow the Messenger of God #:

Say: ‘If you love God, follow me, and God will love you more
[yuhbibkum], and forgive you your sins; God is Forgiving,
Merciful.’ (Aal ‘Imran, 3:31)

Moreover, God mentions that a people may come in the future whom
God loves and who love God, and who are characterised by the following
attributes:

O you who believe, whoever of you apostatises from his re-
ligion, God will assuredly bring a people whom He loves and
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who love Him: humble towards believers, stern towards dis-
believers, struggling in the way of God, and fearing not the
reproach of any reproacher. That is God’s favour; He gives
it to whom He will; and God is Embracing, Knowing. (Al-
Ma’idah, 5:54)

God also specifically mentions eight general kinds of people whom He
says (in the present tense) that He ‘loves’. They are as follows:

1. ‘“Those who rely’ (on God) (‘al-mutawakkilin’ or ‘al-mutawakkilun'—
depending on the word’s grammatical case):

It was by the mercy of God that you were lenient with them;
had you been harsh and fierce of heart, they would have dis-

persed from about you. So pardon them, and ask forgiveness

for them, and consult them in the matter. And when you are
resolved, rely on God; for God loves those who rely. (Aal
‘Imran, 3:159)

2. ‘Those who cleanse themselves’ (‘al-mutatahhirin’) or ‘purify them-
selves’ (‘al-muttahhirin):

They will ask you about the monthly period. Say: ‘It is an
ailment; so part with women in the monthly period, and do
not approach them until they are pure; when they have
cleansed themselves, then come to them, as God has com-
manded you’. Truly, God loves those who repent, and He
loves those who cleanse themselves. (Al-Baqgarah, 2:222)

Never stand there. A mosque which was founded upon piety
from the first day is worthier for you to stand therein; in it
are men who love to purify themselves; and God loves those
who purify themselves. (Al-Tawbah, 9:109)

3. ‘Those who repent’ (‘al-tawwabin’):

They will ask you about the monthly period. Say: ‘It is an
ailment; so part with women in the monthly period, and do
not approach them until they are pure; when they have
cleansed themselves, then come to them, as God has com-
manded you’. Truly, God loves those who repent, and He
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loves those who cleanse themselves. (Al-Bagarah, 2:222)
4. “The just’ (‘al-mugsitin’):

Listeners to calumny and consumers of unlawful gain. If
they come to you, then judge between them or turn away
from them. If you turn away from them, they cannot harm
you at all; and if you judge, then judge justly between them;
God loves the just. (Al-Ma’idah, 5:42)

And if two parties of believers fall to fighting, make peace
between them. And if one of them aggresses against the
other, fight the one which aggresses until it returns to God’s
ordinance. Then, if it returns, reconcile them, and act justly.
Surely God loves the just. (Al-Hujurat, 49:9)

God does not forbid you in regard to those who did not wage
war against you on account of religion and did not expel you
from your homes, that you should treat them kindly and deal
with them justly. Surely God loves the just. (Al-Mumtahanah,
60:8)

5. ‘Those who fight for His cause in ranks, as if they were a solid structure’
(‘al-ladhina yuqatiluna fi sabilihi saffan kanuhum bunyanun marsus’)*:

Indeed God loves those who fight for His cause in ranks, as
if they were a solid structure. (Al-Saff, 61:4)

6. ‘The patient’ (‘al-sabirin’):
How many a prophet has been killed and with him thou-
sands manifold [fought], but they fainted not in the face of
what afflicted them in God’s way; they neither weakened,
nor did they humble themselves. And God loves the patient.
(Aal ‘Imran, 3:146)

7. ‘The God-fearing’ (‘al-muttaqin’):

Nay, but whoever fulfils his covenant, and has fear, for truly
God loves the God-fearing. (Aal ‘Imran, 3:76)
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Excepting those of the idolaters with whom you have made
a pact, and who have not diminished [their commitment to]
you in anyway, nor supported anyone against you; [as for
these] fulfil your pact with them until the term. Truly God
loves the God-fearing. (Al-Tawbah, 9:4)

How can the idolaters have a pact with God and His Mes-
senger, except for those with whom you made a pact at the
Sacred Mosque? So long as they are true to you, be true to
them. Truly God loves the God-fearing (Al-Tawbah, 9:7)

8. ‘The virtuous’ (‘al-muhsinin’):

And spend in the way of God; and do not cast yourselves by
your own hands into destruction; but be virtuous; God loves
the virtuous. (Al-Bagarah, 2:195)

Who expend in prosperity and adversity, and restrain their
rage, and pardon their fellow-men; and God loves those who
are virtuous. (Aal ‘Imran, 3:134)

And God gave them the reward of this world, and the fairest
reward of the Hereafter, and God loves the virtuous. (Aal
‘Imran, 3:148)

So because of their breaking their covenant, We cursed them
and made their hearts hard; they distort words from their
contexts; and they have forgotten a portion of what they
were reminded of; and you will never cease to discover some
treachery on their part, except for a few of them. Yet pardon
them, and forgive; surely God loves the virtuous. (Al-Ma’i-
dah, 5:13)

Those who believe and perform righteous deeds are not at
Sfault in what they may have consumed, so long as they fear,
and believed and performed righteous deeds, and then were
God-fearing and believed, and then were God-fearing and
virtuous; God loves the virtuous. (Al-Ma’idah, 5:93)

What do all these eight types of people have in common? The answer
is that they are all characterised by certain good and virtuous characteristics
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of the soul. Reliance; purity; repentance; justice; fighting in God’s cause;
patience; fear of God and virtue are all good and virtuous characteristics
of the soul. They are thus all aspects of ‘beauty of soul’ or of human beings’
‘inner beauty’.*® This confirms our definition (in Chapter 3: The Definition
of Love) of God’s love as the ‘love of beauty’, as per the Hadith wherein
it is stated:

‘God is beautiful, and He loves beauty.’*’

However, ‘virtue’ (‘ihsan’) is more than one single good characteristic
in the soul; it encompasses the entire soul and all its traits. This is evident
from the ‘Hadith of Gabriel’ $8, which says:

‘Virtue (al-ihsan) means to worship God as though you see
Him; for [even] if you see Him not, He assuredly sees
you.”*

Sincere worship—*as though we see God’—requires the whole soul
because people cannot be fully aware of God and worship Him as if they
saw Him, without giving Him all that they are with all their hearts, with all
their souls, with all their minds and with all their strengths. God’s Oneness
and Absoluteness requires people’s unanimity and totality. This is reflected
in the root meaning of the word ‘ihsan’ (‘virtue’): ‘ihsan’ comes from
‘husn’, which means ‘beauty’, or ‘the opposite of ugliness.’* Virtue, then,
is the beauty of the soul, or human beings’ inner beauty, in its entirety. This
conforms perfectly to the description of God’s love as from the Hadith,
namely that God’s love is ‘love for beauty.” Thus in all of the aforemen-
tioned verses (about those whom God loves), it is as though God were say-
ing that He particularly loves those who adorn themselves with virtue or
beauty of soul, in varying degrees; and God knows best.

Certainly, this is what we understand from God’s words:

Say: ‘If you love God, follow me, and God will love you more
[yuhbibkum], and forgive you your sins; God is Forgiving,
Merciful.’ (Aal ‘Imran, 3:31)%

God ‘loves more’ (‘yuhbibkum y—that is, God loves them greatly and
loves them more than others*—those who follow the way of the Messenger

of God #; and those who follow the way of the Messenger of God # are
necessarily the righteous and the virtuous, because the Messenger of God

# had a ‘magnificent nature’:
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And assuredly you possess a magnificent nature. (Al-QOalam,
68:4)

God’s words ‘Say: If you love God, follow me, and God will love you
more’ imply that God does not necessarily promise His greatest love to
anyone but His Messenger 4. As for everyone else, He promises to love
them more if they follow the Sunnah, without necessarily promising them
ultimate success therein. God knows best, but there may be herein a great
mystery to the effect that the person who loves God and is loved by Him
in the most perfect way is the Messenger of God #£. This is also suggested
by the fact that in the Holy Qur’an there is no other specific, individual
mention of anyone who ‘loves God and God loves him’ in the present tense
as such, and on the only occasion when this phrase is used, it is used in the
future tense. This occurs in the following Qur’anic verse, which we have
already cited:

O you who believe, whoever of you apostatises from his re-
ligion, God will assuredly bring a people whom He loves and
who love Him: humble towards believers, stern towards dis-
believers, struggling in the way of God, and fearing not the
reproach of any reproacher. That is God’s favour; He gives
it to whom He will; and God is Embracing, Knowing. (Al-
Ma’idah, 5:54)

Howbeit, we will discuss God’s love for His Messenger # in the fol-
lowing chapter, God willing, and will content ourselves here with this mere
allusion to the subject.

Among the types of virtuous people mentioned above it appears that
there are differences of degree and rank, for God mentions that He loves
‘the virtuous’ (‘al-muhsinun’) five times in the Holy Qur’an; ‘the God-fear-
ing’ (‘al-muttaqun’) and ‘the just’ (‘al-mugsitun’) three times each, and all
the other categories of people once only.

On the other hand, God only specifically says that He is ‘with’ (ma’)
‘the virtuous’ (‘al-muhsinun’), ‘the God-fearing’ (‘al-muttaqun’), and ‘the
patient’ (‘al-sabirun’)—and does not specifically say this about the other
five categories mentioned.* The meaning of ‘God’s Companionship’ (lit-
erally: ‘God’s being with someone’, ‘ma iyyat Allah’) is a delicate issue
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over which Muslim scholars have differed; but Muslim scholars have gen-
erally distinguished between two kinds of ‘Divine Companionship’ in the
Holy Qur’an®:

1. ‘General Divine Companionship’. This refers to God’s being with
all things:

And We shall narrate to them with knowledge; for verily We
were not absent. (Al-A’raf, 7:7)

And with every group of people:

Have you not seen that God knows all that is in the heavens
and all that is in the earth? No secret conversation of three
takes place but He is their fourth [companion], nor of five
but He is their sixth, nor of fewer than that or more but He
is with them wherever they may be. Then He will inform
them of what they did, on the Day of Resurrection. Assuredly
God has knowledge of all things. (Al-Mujadilah, 58:7)

And even with the sinners:

They hide themselves from people, but they do not hide
themselves from God; for He is with them while they plot at
night with discourse displeasing to Him. God is ever Encom-
passing what they do. (4l-Nisa’, 4:108)

2. ‘Special Divine Companionship.” This refers to God’s being with
the messengers, the prophets, and the believers in particular:

If you have sought a judgement, the judgement has now
come to you; and if you desist, it will better for you. But if
you return, We shall return, and your host will not avail you
in any way, however numerous it be; and verily God is with
the believers. (Al-Anfal, 8:19)

God had made a covenant with the Children of Israel, and
We raised up from among them twelve leaders. And God
said: ‘I am with you. Surely if you establish the prayer, and
pay the alms, and believe in My messengers and succour
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them, and lend to God a goodly loan, I will absolve you of
your evil deeds, and I will admit you to gardens underneath
which rivers flow. So whoever of you disbelieves after that,
surely he has strayed from the right way’. (Al-Maidah, 5:12)

It is He Who created the heavens and the earth in six days,
then presided upon the Throne. He knows what enters the
earth, and what issues from it, and what comes down from
the heaven. And He is with you wherever you may be; and
God is Seer of what you do. (Al-Hadid, 57:4)

So do not falter, and [do not] call for peace when you have
the upper hand; and God is with you, and He will not stint
you in [the reward for] your works. (Muhammad, 47:35)

If you do not help him, [know that] God has already helped
him, when the disbelievers drove him forth — the second of
two; when the two were in the cave — when he said to his
companion, ‘Do not despair; verily God is with us’. Then
God sent down His spirit of peace (sakinatahu) upon him
and supported him with legions you did not see; and He
made the word of those who disbelieved the nethermost, and
the Word of God was the uppermost. And God is Mighty,
Wise. (Al-Tawbah, 9:40)

And with Moses & and Aaron $<g:

Said He, ‘Certainly not! Go both of you with Our signs. We
will indeed be with you, hearing. (Al-Shu’ara’, 26:15)

He said, ‘Do not fear, for I shall be with the two of you, hear-
ing and seeing.’ (Ta Ha, 20:46)

And with Moses %8 individually:

He said, ‘Certainly not! Indeed I have my Lord with me. He
will guide me’. (Al-Shu’ara’, 26:62)

Thus there are two distinct kinds of ‘God’s Companionship’. Other-
wise, what did the Messenger of God % mean by saying ‘Do not despair;,
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verily God is with us’? If there were no difference between God’s being
with His Messenger 4 and Abu Bakr « inside the cave of Thawr, and
God’s being with the disbelievers who were trying to kill them outside the
cave of Thawr, then these words would be redundant. Similarly, what did
the Prophet Moses #£8 mean by saying ‘Certainly not’ (in answer to his
people’s saying that they would be caught by Pharaoh and his army)? If
there is no difference between God’s being with Moses and the Children
of Israel and His being with Pharaoh and his army, then these words too
would be redundant.

This leads us to distinguish between the five aforementioned types of
people whom God loves but does not specifically say He is ‘with’ them
(namely: ‘those who rely’; ‘those who purify themselves’ or ‘cleanse them-
selves’; ‘those who repent’; ‘the just’, and ‘those who fight for His cause
in ranks, as if they were a solid structure’), and the three types of people
whom God loves and whom God says He is with, namely:

1. ‘“The patient’* (‘al-sabirin’):

O you who believe, seek help through patience and prayer;
surely God is with the patient. (Al-Baqarah, 2:153)

And when Saul went forth with the hosts, he said, ‘God will
try you with a river; whoever drinks of it, is not of me, and
whoever tastes it not, he is of me, except for him who scoops
up with his hand. But they drank of it, except a few of them;
and when he crossed it, with those who believed, they said,
‘We have no power today against Goliath and his troops’.
Those who thought they would meet God, said, ‘How often
a little company has overcome a numerous one, by God’s
leave; and God is with the patient’. (Al-Baqarah, 2:249)

And obey God and His Messenger, and do not quarrel with
one another, lest you falter and your strength fade; and be
patient. Surely God is with the patient. (Al-Anfal, 8:46)

Now God has lightened [the burden] for you, for He knows
that there is weakness in you. So if there be a hundred of
you, steadfast, they will overcome two hundred; and if there
be a thousand of you, they will overcome two thousand by
the leave of God. And God is with the patient. (Al-Anfal,
8:606)
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2. ‘The God-fearing’ (‘al-muttagin’):

The sacred month for the sacred month; holy things demand
retaliation; whoever commits aggression against you, then
commit aggression against him in the manner that he ag-
gressed against you; and fear God, and know that God is
with the God-fearing. (Al-Baqarah, 2:194)

Verily the number of months with God is twelve months in
the Book of God from the day that He created the heavens
and the earth; four of them are sacred. That is the right re-
ligion. So do not wrong yourselves during them. And fight
the idolaters altogether, even as they fight you altogether;
and know that God is with the God-fearing. (Al-Tawbah,
9:36)

O you who believe, fight those of the [aggressive] disbelievers
who are near to you, and let them find harshness in you, and
know that God is with the God-fearing. (Al-Tawbah, 9:123)

3. ‘The virtuous’ (‘al-muhsinin’):

But as for those who struggle for Our sake, We shall as-
suredly guide them in Our ways, and truly God is indeed
with the virtuous. (Al- ‘Ankabut, 29:69)

In addition to all the above, God mentions ‘the virtuous’ and ‘the God-
fearing’—and alludes to ‘the patient’—all together in the following two
passages in the Holy Qur’an:

So be patient, and your patience is only by [the help of] God.
And do not grieve for them, nor be in distress because of that
which they scheme. / Truly God is with those who fear [Him],
and those who are virtuous. (Al-Nahl, 16:127-128)

They said: ‘Is it really you, Joseph?’ He said, ‘I am [in-
deed] Joseph, and this is my brother. God has truly shown
Javour to us. Verily if one fears and is patient, God does
not waste the wage of those who are virtuous’. (Yusuf,
12:90)
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This means—and God knows best—that the three types of believers
whom God loves (‘the patient’, ‘the God-fearing’ and ‘the virtuous’) are,
as it were, a degree more distinguished than the other five types of believers
whom God loves (‘those who rely’; ‘those who purify themselves’ or
‘cleanse themselves’; ‘those who repent’; ‘the just’; and ‘those who fight
for His cause in ranks, as if they were a solid structure’).

This is remarkably confirmed in God’s mention of those whom He re-
wards ‘without reckoning’—that is to say: without limit, and without any
common measure with the good they have done—this reward obviously
being an important indication of God’s favour, if not His love. In six dif-
ferent verses in the Holy Qur’an, God mentions rewarding ‘without reck-
oning’:

Decked out fair to the disbelievers is the life of this world;
and they deride the believers; but those who fear (ittaqu)
shall be above them on the Day of Resurrection; and God

sustains whomever He will without reckoning. (Al-Bagarah,
2:212)

You make the night to pass into the day and You make the
day to pass into the night; You bring forth the living from the
dead, and You bring forth the dead from the living, and You
provide whom You will without reckoning’. (Aal ‘Imran, 3:27)

Her Lord accepted the child with gracious acceptance, and
made her grow excellently, and Zachariah took charge of
her. Whenever Zachariah went into the sanctuary, where she
was, he found her with provisions. ‘O Mary’, he said,
‘Whence comes this to you?’ She said, ‘From God. Truly God
provides for whomever He will without reckoning’. (4Aal
‘Imran, 3:27)

[M]en whom neither trading, nor sale distracts from the re-
membrance of God and the observance of prayer and pay-
ment of the alms. They fear a day when hearts and eyes will
be overturned, / so that God may reward them for the best of
what they did, and give them more out of His favour; and
God provides whomever He will without reckoning. (Al-Nur,
24:37-38)

Say: ‘O servants of Mine who believe! Fear (ittaqu) your
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Lord. For those who are virtuous (ahsanu) in this world,
there will be good, and God’s earth is vast. Truly the steadfast
(al-sabirun) will be paid their reward in full without any
reckoning’. (Al-Zumar, 39:10)

Whoever commits an evil deed shall not be requited except
with the like of it; but whoever acts righteously, whether male
or female, and is a believer—such shall be admitted into Par-
adise wherein they will be provided without any reckoning.
(Ghafir, 40:40)

The first verse alludes to ‘the God-fearing’ (ittaqu); the second verse
does not define those who receive the reward ‘without reckoning’; the third
verse concerns the Blessed Virgin Mary; the fourth verse refers to those
who remember God constantly; the fifth verse refers to ‘the patient’, ‘the
God-fearing’ and ‘the virtuous’—all three of the virtues mentioned earlier
together here in one verse; and the sixth and last verse refers to those who
‘act righteously’, which perhaps implies ‘the virtuous’ in action. In short,
the only virtues that are specifically mentioned as being rewarded by God
‘without reckoning’ are the same three virtues mentioned earlier—*‘the pa-
tient’, ‘the God-fearing’ and ‘the virtuous’—as ‘the elite’ among those
whom God loves.*

There seems to be a hierarchy even within ‘the patient’, ‘the God-fear-
ing” and’ the virtuous’, with the latter two seeming to be slightly more ex-
cellent than the former: this is seen in the fact that the only promise that
God has explicitly ‘bound Himself” (kana ‘ala rabbika wa’dan masula)
as such to fulfil in the Holy Qur’an is to the ‘God-fearing’ (a/-muttaqun).
God says:

Say: ‘Is that better, or the Garden of Immortality which has
been promised to the God-fearing, which will be their re-
quital and journey’s end?’/ For them therein is that which
they desire, forever and ever — a promise that your Lord has
bound Himself to fulfil (kana ‘ala rabbika wa’dan masula).
(Al-Furgan, 25:15-16)

This of course is very significant, and is reminiscent of God’s ‘pre-
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scribing for Himself Mercy’ (Surat Al-An’am, 6:20 and 6:54), as something
so important that God has deigned to ‘make it incumbent upon Himself”,
because, in fact (as we have seen in Chapter 4: God and Love) Divine
Mercy is of the Divine Essence Itself. In other words, God loves ‘the God-
fearing’ to the degree that rewarding them with the Garden of Immortality
is necessitated by God’s own Essence.*

On the other hand, the paramount importance of virtue (i4san) is seen
in the use of the word ‘indeed with’ (‘la-ma’’) in Gods words: and truly
God is indeed with the (la-ma’) virtuous. (Al- ‘Ankabut, 29:69), indicating
additional emphasis on God’s being with the virtuous. Furthermore, ‘the
virtuous’—and only ‘the virtuous’—are described in the Holy Qur’an as
being ‘near to God’s mercy’:

And work not corruption in the land, after it has been set
right, and call upon Him in fear, and in hope — surely the
mercy of God is near to the virtuous. (Al-A’raf, 7:56)

All of this confirms our earlier definition of ‘virtue’ as the combination
and culmination of all the good character traits of the soul. In other words,
God particularly loves those whose souls are beautiful and virtuous accord-
ing to the very measure of the level of their beauty of soul and virtue. And
the sum of virtue is synonymous with a sound (spiritual) heart, for God says:

The day when neither wealth nor children will avail, / except
him who comes to God with a heart that is sound (Al-
Shu’ara’, 26:88-89)

Although God particularly loves the patient, the God-fearing and the
virtuous, His mercy embraces all things, as we have mentioned. To this it
should be added that God’s generous bounty reaches also all things and all
people, whether they deserve it or not—the virtuous and the sinners—as a
free gift from Him, for He says (referring to the people who only want this
world and to the believers, as mentioned in the preceding verses):

Each We supply [to] these and [to] those from your Lord’s

bounty. And your Lord’s bounty is not confined. (Al-Isra’,
17:20)
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Even in the case of the most virtuous people, there is no common meas-
ure between God’s grace and their worthiness to receive it:

And He gives you all that you ask of Him. And if you were
to enumerate God’s graces, you could never number them.

Lo! man is verily a wrong-doer and unthankful! (Ibrahim,
14:34)

Do you not see that God has disposed for you whatever is in
the heavens and whatever is in the earth, and He has show-
ered His graces upon you, [both] outwardly and inwardly?
Yet among people there are those who dispute concerning
God without any knowledge or guidance or an illuminating
scripture. (Lugman, 31:20)

And even the evildoers, disbelievers, idolaters and hypocrites receive
God’s mercy and bounty:

And if God were to take humankind to task for their wrong-
doing, He would not leave upon it any living being; but He
gives them respite until an appointed term; and when their
term comes they will not defer it by a single hour nor ad-
vance it. (Al-Nahl, 16:61)

Were God to take humankind to task for what they have ac-
quired, He would not leave on its surface a single creature.
But He reprieves them to an appointed term. And when their
term comes — then truly [they will know that] God is ever
Seer of His servants. (Fatir, 35:45)

Hence all praise belongs to God:
And He is God; there is no god except Him. To Him belongs
[all] praise in the former and in the latter. And to Him be-

longs the judgement, and to Him you will be returned. (Al-
Qasas, 28:70)
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CHAPTER 8: GOD’S LOVE
FOR HIS MESSENGERS AND PROPHETS

God favours His messengers and prophets to the rest of humanity (in-
cluding His saints):

And Ishmael and Elisha, and Jonah and Lot, all We
Sfavoured (faddalna) above all the worlds. (Al-An’am, 6:85)

And God has sent a messenger or warner to every community:

And verily We sent messengers before you. Of them are those
whom We have recounted to you, and of them are those
whom We have not recounted to you. And it was never [per-
mitted] for any messenger to bring a sign except with God’s
permission. Hence when God’s command comes, judgement
is passed justly; and it is thence that the advocates of false-
hood become losers. (Ghafir, 40:78)

Truly We have sent you with the truth, as a bearer of good
tidings, and a warner. And there is not a community but
there has passed in it a warner. (Fatir, 35:24)

And We have not destroyed any town but it had warners. (Al-
Shu’ara’, 26:208)

By God, We verily sent [messengers| to communities before
you. But Satan adorned for them their deeds. So he is their
patron today, and for them there will be a painful chastise-
ment. (Al-Nahl, 16:63)

Nothing is said to you, except what has already been said to
the messengers before you. Surely your Lord is One of for-
giveness and [also] One of painful punishment. (Fussilat,
41:43)

Say: ‘I am not a novelty among the messengers. Nor do 1
know what will be done with me or with you. I only follow
what is revealed to me. And I am only a plain warner’. (Al-
Ahqgaf, 46:9)
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And God names twenty-five messengers and prophets in the Holy
Qur’an, eighteen of them in the following verses:

That argument of Ours We bestowed upon Abraham against
his people. We raise up in degrees whom We will; surely your
Lord is Wise, Knowing. / And We bestowed upon him Isaac
and Jacob; each one We guided. And Noah We guided be-
fore, and of his seed, David and Solomon and Job and
Joseph, and Moses and Aaron; and so We requite the virtu-
ous. / And Zachariah and John, and Jesus, and Elijah; all
were of the righteous. / And Ishmael and Elisha, and Jonah
and Lot, all We preferred above all the worlds. / And of their
fathers, and of their seed, and of their brethren; and We
chose them and We guided them to a straight path. (Al-
An’am, 6:83-87)

The remaining seven prophets not mentioned in the above verses but
nevertheless mentioned by name elsewhere in the Holy Qur’an are: Enoch
(Idris), Ezekiel (Dhul-Kifl), Jethro (Shu’ayb), Hud, Salih, and the Prophet
Muhammad # — may peace and blessings be upon them all. In addition
to these, Muslim scholars differ as to whether Khadir, the man mentioned
as meeting Moses ¥ (in Surat Al-Kahf, 18:60-82) was a prophet or merely
a saint (‘wali Ullah’).

Every messenger is a prophet, but not every prophet is a messenger.
Various Hadiths report that throughout history there were a total of one
hundred and twenty-four thousand prophets, and three hundred and fifteen
messengers.’ A messenger is someone who brings forth a new law, whereas
a prophet is someone who is inspired by God to inform people of a law
brought by a messenger.*® We know that twelve of the prophets named in
the Holy Qur’an were also messengers. Five of these are mentioned in the
following Qur’anic verse:

He has prescribed for you as a religion that which He en-
joined upon Noah and that which We have revealed to you,
and that which We enjoined upon Abraham, and Moses, and
Jesus [declaring], ‘Establish religion and do not be divided
in it’. Dreadful is for the idolaters that to which you summon
them. God chooses for it whomever He will, and He guides
to it whomever turns penitently. (Al-Shura, 42:13)

These five are known as ‘the resolute’ among the messengers: Noah,
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Abraham, Moses, Jesus and Muhammad—may peace and blessings be
upon them all. God also says that the following prophets were also mes-
sengers:

1. Hud s<8):
When Hud, their brother, said to them, ‘Will you not fear
God? / Truly I am a trusted messenger [sent] to you.’ (Al-
Shu’ara’, 26:124-125)

2. Salih ¥28):
When Salih, their brother, said to them, ‘Will you not fear
God? / Truly I am a trusted messenger [sent] to you. (Al-
Shu’ara’, 26:142-143)

3. Lot (Lut) 38
When Lot, their brother, said to them, ‘Will you not fear
God? / Truly I am a trusted messenger [sent] to you.’ (Al-
Shu’ara’, 26:161-162)

4. Ishmael (Ismail) $=5):
And mention in the Book Ishmael. Indeed he was true to his
promise, and he was a messenger, a prophet [likewise].
(Maryam, 19:54)

5. Joseph (Yusuf) 38
And verily Joseph brought you, before clear signs, but you
continued to be in doubt concerning what he had brought
you until, when he died, you said: “God will never send any
messenger after him”. So God leads astray one who is a
prodigal, a sceptic’. (Ghafir, 40:34)

6. Jethro (Shu’ayb) $55):

When Shu ‘ayb said to them, ‘Will you not fear God? / Truly
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I am a trusted messenger [sent] to you.’ (Al-Shu’ara’,
26:177-178)

7. Elijah (Elias) #8%

And truly Elijah was [also] one of the messengers (Al-Saffat,
37:123)

8. Jonah (Yunus) 38

And indeed Jonah was one of the messengers. (Al-Saffat,
37:139)

9. Aaron (Harun) 4=5):

So go to him and say, “Truly we are two messengers of your
Lord, so let the Children of Israel go with us and do not
[continue to] chastise them. We have verily brought you a
sign from your Lord, and may peace be upon him who fol-
lows [right] guidance. (Ta Ha, 20:47)

10. David (Dawud) 390

We have revealed to you as We revealed to Noah, and the
prophets after him, and We revealed to Abraham and Ish-
mael and Isaac, and Jacob, and the Tribes, and Jesus and
Job and Jonah and Aaron, and Solomon, and We gave to
David the Inscribed Book. (Al-Nisa’, 4:163)

And your Lord knows best all who are in the heavens and
the earth. And verily We have preferred some of the prophets

above others; and We gave David the Psalms. (Al-Isra’,
17:55)

The believers may not make any division between any of God’s mes-
sengers:

The Messenger believes in what was revealed to him from
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his Lord, and the believers; each one believes in God and
His angels, and in His Books, and His messengers, ‘we make
no division between any of His messengers’. And they say,
‘We hear and obey; Your forgiveness, our Lord! To You is
the homecoming’. (Al-Bagarah, 2:285)

Say: ‘We believe in God, and in that which has been revealed
to us, and revealed to Abraham, Ishmael, Isaac, Jacob, and
the Tribes, and that which was given to Moses, and Jesus,
and the prophets, from their Lord; we make no division be-
tween any of them, and to Him we submit’. (Al-Bagarah,
2:136)

Say, ‘We believe in God, and that which has been revealed
to us, and that which has been revealed to Abraham and Ish-
mael, and Isaac and Jacob, and the Tribes; and in that
which was given to Moses and Jesus, and the prophets, from
their Lord; we make no division between any of them; and
to Him we submit’. (Aal ‘Imran, 3:84)

Those who disbelieve in God and His messengers and seek
to divide between God and His messengers, and say, ‘We be-
lieve in some, and disbelieve in some’, and seek to adopt a
way between them. / Those are the disbelievers truly; and
We have prepared for the disbelievers a humiliating chas-
tisement. / And those who believe in God and His messen-
gers and do not seek to divide between any of them, those —
We shall surely give them their wages. God is ever Forgiving,
Merciful. (Al-Nisa’, 4:150-152)

Despite this, one cannot but notice that God Himself favours some
messengers over others:

Those messengers some We have favoured above others;
some there are to whom God spoke, and some He raised in
rank. And We gave Jesus son of Mary the clear proofs, and
confirmed him with the Holy Spirit. And had God willed,
those who came after them would not have fought against
one another after the clear proofs had come to them; but
they fell into variance, and some of them believed, and some
disbelieved, and had God willed they would not have fought
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against one another, but God does whatever He desires. (A!l-
Bagarah, 2:253)

We noted earlier that God mentions ‘the resolute’ among the messen-
gers:

So endure [with patience] just as the resolute from among
the messengers endured [with patience|. And do not seek to
hasten [it] for them. It shall seem for them, on the day when
they see what they are promised, as though they had tarried
only an hour of a day. A communication. So shall any be de-
stroyed, but the immoral folk? (4l-Ahqaf, 46:35)

And an authentic Hadith®' says that ‘the resolute’ from among the mes-
sengers are the five messengers mentioned in the following two verses:

He has prescribed for you as a religion that which He en-
joined upon Noah and that which We have revealed to you,
and that which We enjoined upon Abraham, and Moses, and
Jesus [declaring], ‘Establish religion and do not be divided
in it’. Dreadful is for the idolaters that to which you summon
them. God chooses for it whomever He will, and He guides
to it whomever turns penitently. (Al-Shura, 42:13)

And when We took a pledge from the prophets and from you,
and from Noah and Abraham and Moses and Jesus son of
Mary. And We took from them a solemn pledge. (Al-Ahzab,
33:7)

These five are the ‘resolute’ from among the messengers, and are the
best of the best of humanity and of all creation. God shows His love for
each of them in a different way, as we will show:

1. Noah (Nuh) 5):
God mentions that Noah was ‘beneath His eyes’, and He says that Noah
built the Ark based upon Divine Revelation:

So We revealed to him [saying], ‘Build the Ark beneath Our
eyes and [by] Our revelation...’ (Al-Mu 'minun, 23:27)
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Build the Ark beneath Our eyes and by Our revelation...
(Hud, 11:37)

2. Abraham (Ibrahim) $£5):
God says that He gave (Revealed) ‘scrolls’ to Abraham:

Truly this is in the former scrolls, / the scrolls of Abraham
and Moses. (Al-A’la, 87:18-19)

And God says that Abraham was His ‘close friend’ (‘khalil’):

...And God took Abraham for a close friend. (Al-Nisa’,
4:125)

And God says that Abraham %8 in turn was ardent in his love
(‘awwah’) for God:

... Truly Abraham was ardent, forbearing. (Al-Tawbah,
9:114)

Assuredly Abraham was forbearing, ardent, penitent. (Hud,
11:79)

3. Moses (Musa) $<5):
God says that He gave Moses ‘scrolls’, ‘tablets’ and the Torah:

Truly this is in the former scrolls, / the scrolls of Abraham
and Moses. (Al-A’la, 87:18-19)

Or has he not been informed of what is in the scrolls of
Moses? (Al-Najm, 53:36)

And when Moses returned to his people, angry and bitterly
grieved, he said, ‘Evil is that which you have followed in my
place, after I had gone. Would you hasten on the judgement
of your Lord?’ And he cast down the Tablets, and he seized
his brother by the head, dragging him toward him. He said,
‘Son of my mother! Truly the people judged me weak and
they were close to killing me. Do not make my enemies gloat
over my misfortune, and do not count me among the folk
who have done evil’. (Al-A raf, 7:150)
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And when Moses’s anger abated, he took the tablets, and in
their copy, there was guidance, and mercy for all those who
hold their Lord in awe. (Al-A raf, 7:154)

He has revealed to you the Book, by the truth, confirming
what was before it, and He revealed the Torah and the
Gospel. (Aal ‘Imran, 3:3)

And God says that Moses was ‘near to Him in communion’:

...And We brought him near in communion (Maryam,
19:52)

And God says that Moses 3«8 was ‘honourable’ (‘wajih’) in God’s
sight:

O you who believe, do not behave as did those who harmed
Moses, whereat God absolved him of what they alleged. And
he was honourable in God’s sight (Al-Ahzab, 33:69)

And God ‘cast His love’ upon him and he was reared ‘beneath God’s
eyes’:

‘Cast him in the ark, then cast him into the river, and then
the river shall throw him up onto the shore; [there] an
enemy of Mine and an enemy of his shall take him’. And 1
cast upon you a love from Me and that you might be reared
beneath My eyes. (1a Ha, 20:39)

And God chose Moses 3¢8 for Himself:
And I chose you for Myself. (Ta Ha, 20:41)

Consequently Moses 48 was ‘the first of the believers’:

...And I am the first of the believers. (Al-A raf, 7:143)

And as seen earlier, God says that He was ‘with’ Moses 58 and Aaron
%<8, and with Moses %8 especially:

Said He, ‘Certainly not! Go both of you with Our signs. We
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will indeed be with you, hearing. (Al-Shu’ara’, 26:15)

He said, ‘Certainly not! indeed I have my Lord with me. He
will guide me’. (Al-Shu’ara’, 26:62)

4. Jesus Christ (‘Isa) 38
God says that He gave Jesus Christ %8 the Gospel:

And We caused Jesus son of Mary to follow in their foot-
steps, confirming the Torah before him; and We gave to him
the Gospel, wherein is guidance and light, confirming the
Torah before it, and as a guidance and an admonition to the
God-fearing. (AlI-Maidah, 5:46)

When God said, ‘O Jesus, son of Mary, remember My favour
to you and to your mother, when I strengthened you with the
Holy Spirit to speak to people in the cradle and in maturity,
and when I taught you the Scripture, and wisdom, and the
Torah, and the Gospel; and how you created out of clay the
likeness of a bird by My permission, and you breathed into
it and it became a bird by My permission, and you healed
the blind and the leper by My permission, and you raised the
dead by My permission; and how I restrained the Children
of Israel from you, when you brought them clear proofs, and
the disbelievers among them said, “This is nothing but man-
ifest sorcery”. (AlI-Maidah, 5:110)

Then We sent to follow in their footsteps Our messengers,
and We sent to follow, Jesus son of Mary, and We gave him
the Gospel, and We placed in the hearts of those who fol-
lowed him kindness and mercy. But [as for] monasticism,
they invented it — We had not prescribed it for them — only
seeking God’s beatitude. Yet they did not observe it with due
observance. So We gave those of them who believed their re-
ward; but many of them are immoral. (Al-Hadid, 57:27)

And God says that He made Jesus %8 an ‘exemplar’ (‘mathal’) for the
Children of Israel:

He is only a servant [of Ours] on whom We bestowed favour,
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and We made him an exemplar for the Children of Israel.
(Al-Zukhruf, 43:59)

And God says that He gave Jesus 348 ‘signs’ (‘ayah’; pl.: ‘ayat’) from
Him, just as He gave them to other prophets and messengers before him?2:

Likewise, confirming that which was before me of the Torah,
and to make lawful for you some of that which was forbid-
den to you. I have come to you with a sign from your Lord:
so fear God, and obey me. (Aal ‘Imran, 3:50)

Jesus, son of Mary, said: ‘O God, our Lord, send down upon
us a Table from the heaven, that it shall be a celebration for
us for the first and the last of us and a sign from You. And
provide for us; You are the Best of Providers’. (Al-Ma’idah,
5:114)

But while some messengers and prophets were given one or two

‘signs’, God made Jesus 58 himself a ‘sign’ (along with his mother, the
Blessed Virgin Mary):

And the one who guarded her virginity, so We breathed into
her of Our spirit. And We made her and her son a sign for
all the worlds. (Al-Anbiya’, 21:91)

And We made the son of Mary and his mother a sign. And
We gave them refuge on a height watered by springs. (Al-
Mu’minun, 23:50)

And God says that He made Jesus 348 a ‘sign’ for humankind and a
mercy from Him:

He said, ‘It shall be so! Your Lord has said: “It is easy for
Me, and so that We may make him a sign for humankind,
and a mercy from Us. And it is a thing [already] decreed” .
(Maryam, 19:21)

And God says that Jesus %=£ was the Messiah, and God’s word, and a
spirit from Him:

...The Messiah, Jesus the son of Mary, was only the Mes-
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senger of God, and His Word which He cast to Mary, and a
spirit from Him... (Al-Nisa’, 4:171)

And God says that Jesus %8 was honoured (‘wajik’) in this world and
the Hereafter, and was one of those ‘brought close’ (‘mugarrab’); and in
fact he is the only human being mentioned by name as ‘one of those
brought close’ in the Holy Qur’an:

When the angels said, ‘O Mary, God gives you good tidings
of a Word from Him, whose name is the Messiah, Jesus, son
of Mary, honoured shall he be in this world, and the Here-
after, and of those brought close. (Aal ‘Imran, 3:45)

And God says that Jesus %8 was ‘protected’—together with his mother,
the Blessed Virgin Mary—from Satan:

And when she gave birth to her, she said, ‘Lord, I have given
birth to a female’— and God knew very well what she had
given birth to; and the male is not as the female. ‘And I have
named her Mary, and commend her to You with her seed to
protect them from the accursed Satan’. Her Lord accepted
the child with gracious acceptance, and made her grow ex-
cellently, and Zachariah took charge of her. Whenever
Zachariah went into the sanctuary, where she was, he found
her with provisions. ‘O Mary’, he said, ‘Whence comes this
to you?’ She said, ‘From God. Truly God provides for
whomever He will without reckoning’. Then Zachariah
prayed to his Lord, saying, ‘Lord, bestow upon me from You
a goodly offspring, verily You are the Hearer of supplica-
tion’. And the angels called to him, standing in the sanctuary
at worship, that ‘God gives you good tidings of John, who
shall confirm a Word from God; a lord, and one chaste, and
a prophet of the righteous’. (Aal ‘Imran, 36:39)

And God says that He ‘raised up’ Jesus & to Him:

Nay, God raised him up to Him. God is ever Mighty, Wise.
(4l-Nisa’, 4:158)

And perhaps in the following verse we can see an indication that Jesus
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48 was favoured above all the messengers—and thus of course all human-
ity—who came before him:

Those messengers: some We have favoured above others;
some there are to whom God spoke, and some He raised in
rank. And We gave Jesus son of Mary the clear proofs, and
confirmed him with the Holy Spirit... (Al-Bagarah, 2:253)

5. Muhammad #:
As for the Prophet Muhammad #, God gave him the Holy Qur’an:

And verily We have given you seven of the oft-repeated
[verses] and the great Qur’an. (Al-Hijr, 15:87)

And God made the Prophet Muhammad # the Seal of the prophets and
messengers:

... But [he is] the Messenger of God and the Seal of the
Prophets... (Al-Ahzab, 33:40; see also: al-An’am, 6:19; Yusuf,
12:3; Ta Ha, 20:2, 114; Al-Qasas, 28:85; Al-Insan, 76:25)

‘Seal’ (‘khatim’) in Arabic implies both ‘final’ and ‘pinnacle’. Thus the
Prophet Muhammad # is also ‘the first’ Muslim as well as the last Prophet
and Messenger. Hence, he is ‘the first to submit’; ‘the first of those who
submit’ and ‘the first of the worshippers’. God says in the Holy Qur’an that
the Prophet Muhammad # is:

...the first to submit... (Al-An’am, 6:14)
...the first of those who submit... (Al-Zumar, 39:12)
...first among the worshippers... (Al-Zukhruf, 43:81)

All this is proof of God’s great love for the Prophet Muhammad 4z,
Moreover, if God says about the Prophet Moses %8 ‘that you might be
reared beneath My eyes’ (Ta Ha, 20:39), and to the Prophet Noah 3«8:
‘Build the Ark beneath Our eyes and by Our revelation...” (Hud, 11:37),
then He says to the Prophet Muhammad #: ‘...for surely you are beneath
Our eyes...